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Vengeance in the Chronicles Written in Old Anatolian Turkish

Eski Anadolu Tiirk¢esinde Yazilan Tevarihlerde Intikam

Sevim Yilmaz Onder”

Ozet:

Chronicles that were written in many aspects of social life, including daily life,
entertainment and sports, at a time when history writing was beginning to show some
methodology, describe vengeance as a sentiment that is required to survive and succeed. In
acts of vengeance narrated in chronicles, social structure manifests itself over three axes,
namely religion (Christian-Muslim), status (ruler-subject) and gender (men-women). In some
cases, an act that is too trivial to cause a feeling of vengeance warrants revenge simply
because of the social structure involved. Reasons for revenge in chronicles are divided into
two categories: social reasons such as observing a different religion or denomination,
apostasy, claiming to be prophets, uprising, bribery and personal reasons such as jealousy,
lack of protocol, murder of someone in the family. Vengeance is enacted in two different
ways: direct with the religious assistance or ploys and indirect with collective punishments
such as occupation, exile, pillage and individual punishments such as selling as slaves, killing
by weapons, decapitation, burning, skinning, confinement, filling the mouth with dirt. Since
all acts of vengeance become public to a certain degree, its aftermath is discussed in detail.
Therefore, the public nurtures different sentiments as celebration, mourning and regret after
the act of revenge. Victims try to find some ways to avoid revenge indirectly with the
assistance of Prophets (Mohammad or Jesus Christ) or Khidr and directly with his own

survival plan such as flight, converting, paying tribute.
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Abstract:

Tarih yaziciligimin bir metot izlemeye baslandigi donemde yazilan ve gilindelik yasam,
eglence, spor vb. bircok sosyal konuda veriler sunan tevarihlerde intikam, hayatta kalmak ve
basar1 elde etmek icin gerekli bir duygu olarak tarif edilir. Tevarihlerde intikam alma
durumunda sosyal yapmin din (Hiristiyan Miisliiman), statii (yoneten yonetilen) ve cinsiyet
(kadin erkek) bakimindan ii¢ farkli yapida ortaya c¢iktigi goriillir Bazen 6¢ duygusu
yaratmayacak kadar 6nemsiz bir davranis, sosyal yap1 nedeniyle cok biiyiik cezalandirilmalari
gerektirir. Tevarihlerde intikam konusunun gectigi kisimlar incelendiginde sebepler agisindan
farkli dinden veya mezhepten olma, din degistirme, peygamberlik iddiasi, isyan, riisvet gibi
toplumsal sebeplerin yani sira kiskanglik, protokol kurallarma uymama, aileden birinin
oldiiriilmesi gibi bireysel sebepler olmak iizere iki tiirde oldugu goriiliir. Intikam alma
tiirlerinde kullanilan yontemler incelediginde dolayli (dini yardim veya hile ile) ve dogrudan
olmak iizere iki farkli yol izlendigi goriildii. Dogrudan intikam almalarda topraklarin ele
gecirilmesi, evlerin bosaltilmasi, yagma gibi toplumsal cezalandirmalar ile esir olarak satma,
silahla oldiirmek, attan diisiirme, basimi kesme, yakmak, derisini yiizmek, 6zglrligiini
kisitlamak, agzina toprak doldurmak gibi bireysel cezalandirmalar seklinde uygulanir. Her
intikamin bir yoniiyle toplumsal olmasi sebebiyle, intikam sonrasi yasananlar ayrmtili
bicimde anlatilir. Bu nedenle intikam alindiktan sonra toplumda kutlama, yas tutma ve
pismanlik gibi farkli tepkiler olusur. Kurbanlarin Muhammet ve Isa Peygamberlerin veya
Hizir’in yardimiyla intikamdan kurtulduklar1 dolayli yollarmn yani smra kagmak, din
degistirmek, harag vermek gibi kendi bulduklar1 kurtulus planlar1 da mevcuttur.

Keywords: intikam, Ihtida, Cinsiyet, Ayaklanma, Tesrifat, Harag, Eski Anadolu

Tiirkgesi, Osmanl tarih yaziciligi.

Ottoman History Writing between the 13™ and 15™ Centuries

Historical texts in Ottoman Turkish are initially referred to as destdan/ddsitan
(“legend”), hikdye (“tale”) or mendkibndme (“epic”), but with the development of history
writing throughout the years, these texts are subsequently named tdrih (“chronicle”) or its

plural, tevarih.
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As with all nomadic peoples, history writing in the Ottomans occurs at a much later
phase. The first examples indicating a lack of history writing tradition tend to confuse fact and
legend, listing them as one narrative. A notion of causality does not appear until the late 15"
century. Occurrences that are completely void of credibility are narrated as they were facts. In
the example below, Seyyid Battal kills his enemy, skins him, dries and straightens the skin,
and then puts it on as a guise to deceive his enemy’s men:

Harsdn mest oldi. Seyyid kalanina destir vérdi. Harsan’1 alikodi, halvet kalicak igerii
girdi, ilerii yiiridi, bogazina yapigdi. Sehadet kelimesin buna ‘arz eyledi, ld‘in ferydd étmek
istedi. (Seyyid) bogazin berk dutdi, can cehenneme ismarladi. Tiz derisin yiizdi, kendii eliyile
diizledi, tabaglik eyledi. Erteye degin kuritdi. Sabih seg-sarlar geldiler. Seyyid Harsan uy
derisin geydi, dasra ¢ikdi, bunlara yiiz gosterdi. Diikelisi yiiz yére siirdiler. (Battalname, 568-
569)

Until the 15" century, Ottoman Turks sing the epic songs they have brought from their
homeland in Central Asia to Anatolia. Poets and musicians in court narrate the deeds of their
renowned forefathers and heroes accompanied by an instrument called kopuz. The most
distinguished hero of all is Oguz: the forefather and the first ruler of the group of peoples to
whom the Turks of Asia Minor belong. Although these early examples do not contain
information that is significant from a historical perspective, they do provide a painstaking
lineage of Turkic tribes and their chieftains.'

The first Ottoman chronicle that bears a semblance to contemporary works was written
in the early 15™ century by Yahsi Fakih, the son of ishak Fakih, who was the imam of Orhan
Gazi. Known as the Yahsi Fakih Menakibnamesi (Epic of Yahsi Fakih), this work did not
survive. Its existence is known only by the references made by Asikpasazdde when he was
writing his own work. This Epic has probably been a resource for the anonymous Tevarih-i
Al-i Osman (Chronicles of the Ottomans), which were written on the founding stages of the
Ottoman Empire.”

The earliest recovered Ottoman chronicle today is the Chronicle that is annexed to the
Iskenderndme by Ahmedi, written in the early 15™ century and presented to Emir Siileyman.

Ahmedi wrote this work in 1390, and subsequently added a chronicle until 1410.

! Franz Babinger, Osmanli Tarih Yazarlar: ve Eserleri, gev. Coskun Ugok, Ankara 1982, pp. 7-10.
2 Erhan Afyoncu, “Osmanli Tarih Yazicihgr”, Tiirk Edebiyan Tarihi, C. 1., Istanbul 2007, pp. 570.
3 {smail Unver, Ahmedi, Iskendername, Ankara 1983, pp. 44-45.
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Following the invasion of the Mongols under the command of Tamerlane, the Ottoman
state was devastated, and along with it, history writing. There are no historical works
surviving from this period. However, as Sultan Murat II ascends to the throne and the state
begins to recover from the defeat at the Battle of Ankara, a methodology in history writing
begins to emerge.* Dated back to the reign of Sultan Murat II, the anonymous chronicles are
among the most important works in Ottoman history writing. Called the Anonim Tevairih-i Al-
i Osman, these chronicles begin with the arrival of Siileyman-sah at Anatolia, and end on
dates that encompass various periods.’

The developments in Anatolia and Thrace in the 15™ century sparked further interest
and style in history. Contrary to the earlier stages of history writing, some works are written in
Turkish. A series of victories by the state nurtured an admiration of the Sultan and his family —
this would be further entrenched in the society with the conquest of Constantinople. Sultans
must have felt a need to tell their past —especially their triumphant past— to the people as they
demanded that the historians of their times write the history of the Turks beginning with their
migration to Anatolia. Written in plain, straightforward Turkish, these texts were usually
dedicated to the sultans of their times. Originally a pleasure hoarded by the elite, history was
extended to the people with legendary works like Battalndme® and Danismendndme’, both
popular among the people of Anatolia. During his time in Edirne, Ebu’l-hayr-i Rimi was
commissioned by Cem Sultan, who had heard about the legends and tales surrounding “Saltuk
the Blond” in various parts of Thrace, and had wanted a compilation of these narratives, to
write the Saltukndme.®

Works on Seljuk and Ottoman history were specifically translated on orders from the
Sultan, and their translators were rewarded. Many anonymous Chronicles are dated to the
reign of Bayezit II. Examples of Ottoman history texts enriched by poems range from
Ahmedi’s Iskenderndme’ to the Asikpasazdde Tarihi (Chronicles by A§lkpa§azade)]0 and Oruc

Bey Tarihi (Chronicles of Orug Bey). Other important writers are the famous historian Nesri,

* Franz Babinger, Osmanl Tarih Yazarlar ve Eserleri, pp. 16-17.
> Erhan Afyoncu, “Osmanl Tarih Yazicihgr”, pp. 570.
6 Yorgo Dedes, Battalname, Harvard 1996.
’ Necati Demir, Danismend-ndme, Harvard 1999.
¥ Timurtas, Seyhi 'nin Harname'’si, Istanbul 1981, p. 192; Necati Demir, Danismend-néime.
? For the annals at the end of the work, cf. Ismail Unver, Ahmedi, Iskendername, pp. 44-45.
' H. Nihal Atsiz, Asik Pasaoglu Tarihi, istanbul 1992.
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who wrote the Kitab-1 Cihdn-niima (Book of the World),"' and Yazicizdde Ali with his
Tevarih-i Al-i Selcuk (Chronicles of the Seljuks). Although not completely scientific, these
works can be considered secondary resources that can be used to reinforce or expand the
information gained from primary resources like documents, edicts, mandates, private letters
and treaties.

The historical texts that comprise the foundation of this study are prose chronicles that
were written in many aspects of social life, including daily life, entertainment and sports, at a
time when history writing was beginning to show some methodology. In addition to legendary
chronicles like Battalndme and Ddnismendname written in old Anatolian Turkish, methodical
works such as Astkpasazdde, Orug Bey, Nesri and Yazicizade are included. These chronicles
are based on and refer to each other. Except Yazicizdde, all are chronicles of the Ottoman
State. Yazicizdde covers Ottoman history from the Oguz tribe to the Seljuks and the conquest
of Constantinople. However, this work is significant in the sense that it includes details on
social life, which are not found in the originals, and are presumed to be added by Yazicizade.
It may be thought that the author added these details with reference to his own era, namely the
15" century. This is the reason Yazicizade’s work is frequently referred to in this study:
Although it narrates a previous era, the social data contained therein is more relevant to the
period at hand.'?

The Notion of Vengeance in Chronicles

Chronicles describe vengeance as a sentiment that is required to survive and succeed.
Specifically, vengeance is explained as one of the key factors of military achievement.
Soldiers are infused with sentiments of grudge and vengeance so that they will show no
mercy during the fight, battle zealously to enact their revenge, and, naturally, kill their
enemies in the end:

Ve diismen iizerine zafer bulmaguny bir nige sebebleri vardur” deérdi. “Birisi, ganimet
ve yagma timidi ki leskeriin goniillerinde rasih ola, cidd ii cehd étmekde miibdliga éderler. Ve
ganimet muhabbet[i] bunlaruny gonlinden oliim korkusin gideriir. Ve ikincisi, diismene kin ve
intikdm kasdi soyle ki lesker diismenden acimis olalar ve gowiillerinde ana kin dutmis olalar.

Pes arada intikdm kalbe miistevli olur. Havfa ve ihtiydta yol varmaz. Uciincisi, diismen

! Orhan Kologlu, Kitdb-i Cihdnniima, Istanbul 2008. .
lf For more information cf. Sevim Yilmaz Onder, “Introduction” Tevarih-i Al-i Selguk, 11. cilt Rahat-iis-Sudiir ve
Ayet-iis-Siiriir terctimesi. Istanbul 2009.
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leskeriniin goniillerine korku birakmak ki goniilde korku olicak a‘zada kuvvet kalmaz.
(Yazicizade, 76a)

A soldier filled with a will to avenge will kill anyone standing before him without any
sign of mercy. This is frequently described as “a ravaged wolf attacking a herd of sheep” in
chronicles:

Derhal kdfirlere érisiip sol a¢ kurt koyuna girer gibi kafirleri sidilar.
(Danismendname, 119)

When Muslims or Christians view themselves as superior to their enemies, ridicule
frequently comes before vengeance. Ridicule indicates that the forces are not equal and the
adversaries will be crushed, and is employed as a tactic to keep morale high. Meanwhile,
readers or listeners find an opportunity to be proud of their people and their army, and look
towards the future with confidence. Derogatory remarks are frequent in sections of ridicule,
and the enemy —despite sometimes outnumbering the victors— is described as an incompetent
horde. Enemies are likened to animals, which further humiliates them. People reading or
listening to these texts feel pride in their ancestors and scoff at the enemy:

‘Atus’a haber kildi ki “Kardasun Kibriyanos, Melik elinde helak oldi” dédi. ‘Atus la ‘in
ciin ant isitdi bir deliirmis div gibi Islam ¢erisiniiy arasinda diisdi; ayu gibi bagird, esek gibi
agirdl, toyuz gibi hortladi, dah siirdi (Danismendname, 119)

Mockery and ridicule sometimes become so over-the-top that it feels unreal. In the
early stages of history writing, when chronicles were very popular among people,
historiographers wrote with a sense of entertaining their audiences while keeping annals.
These entertainment sections become distinct parts of the chronicle, where the writer finishes
relating the event and begins a separate section under the heading of latife (banter) and tells a
joke to further ridicule the victim of the related event in the eyes of the reader. In the example
below, the testicles of enemy soldiers are removed to erect an awning. The battlefield then
becomes known as the “Great Balls Plains”:

Latife: Tatarlarun hayalaruy kesiip derilerini birbirine dikiip bir sayeban étdiler.
Simdiki hdlde dahi ol sahrdya “Tasak Yazusi” dérler. (Nesti, 67)

Since chronicles are usually written for future generations, they contribute greatly to
the formation of a collective memory. Remembering the past and taking revenge are inscribed
into the minds of the society. Consequently, some calls for revenge become social grudges

due to the efforts of history writers and the assertions of their chronicles, and are never
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forgotten —or allowed to be forgotten— even if centuries pass. An example is the grudge
related to the conquest of Constantinople in 1453 and how this is passed down from
generation to generation. In chronicles, it is clear that the Greeks who have close ties to the
Ottoman throne after the conquest do not give up on this grudge:

Rim vezir Padigaha eydiir: “Hey devletlii sultanum! Mahmiud siirdiigi evieri teftiy
édiip gordiim, ekseri fakirlerdiir ve hem az siirdi” dédi. “Ve ganilerin siirmedi” deédi. Bu Rum
vezir Istanbol’uy intikdmini almaga gdyetde kim miistakd intizaridi kim ehl-i Islam[1]
inciteyidi... Murddy buyidi ki ehl-i Islamin evlerin yikdurmagidi. (Asik Pasazade, 446).

In the immediate aftermath of the conquest of Constantinople, Pope Nicholas stands up
to lead a new crusade to avenge the conquest. In the communiqué he issues on 30 September
1453, he calls to the rulers of the West to “unite against the Turks”. Meanwhile, he urges the
bickering countries of Europe to “cast civil wars aside and join forces against the enemies of
Christianity”"®. However, the common belief in Rome at the time was that “the conquest was
an act of revenge in itself, that the Ottomans —indirectly— avenged the fallen of Troy, and that
the Greeks were now suffering for the violence they once committed.” The resulting
resentment towards Byzantium and the realpolitik Sultan Mehmet Il crafted out of the
ensuing quarrel ensured that the movement was left on paper."

Although considered the revenge of Troy, the conquest of Constantinople is also
viewed as “the attack of Muslims on Christianity” by Greeks and many other Christian
nations, and revenge becomes inevitable. Particularly when the Ottomans enter a state of
decline, Christian countries like Russia and Austria lead a Greek Project to “avenge the
revenge” and to “revive the old Byzantium.”"

Social Structure in Vengeance

The social status of the person or community that will be punished when they feel
vengeance or later seek to enact vengeance should not be underestimated. In some cases, an
act that is too trivial to cause a feeling of vengeance warrants revenge simply because of the
social structure involved.

In acts of vengeance narrated in chronicles, social structure manifests itself over three

axes, namely religion (Christian-Muslim), status (ruler-subject) and gender (men-women):

13 Steven Runchiman, Konstantiniye Diistii, Istanbul 1972, p. 255.
' Ibid. p. 259.
'S Armaoglu, Siyasi Tarih 1789-1960, Ankara 1973, p. 96.
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Christians and Muslims

The key dividing factor between avengers and their victims in chronicles is religion.
Refuting each other although being introduced one after the other, Christianity and Islam are
often in clash. While Christians cannot come to terms with the “newer” Islam, Muslims, safe
in the belief that theirs is the last Godly religion, expect everyone to adopt their faith. Being
of the other religion is a crime in itself in the chronicles, and both sides wage holy wars
against the other. Believing that holy wars are among the greatest good man can do, both
sides fight enthusiastically:

(Ca ‘fer) Hak ta ‘dladan isti ‘anet isterdi. Eydiirdi kim “Ey Halik, ni¢iin n’ola bu bi-¢dre
miskin yetim kuluna lutf ihsdn édiip yardim kilasin, kudret ve kuvvet véresin, bu Rium
memleketin miislimdnlik édesin, kiliselerin yikam yerine, mescidler ve medreseler yapam.”
(Battalname, 350)

Wars waged in the name of religion require revenge in the name of religion. The
desecration of a mosque or church is regarded a tragedy almost as severe as the conquest of a
country. The destruction of places of worship causes great hatred in both religions, and is
used as an instrument to provoke the people:

Andan gordiler kim Melik cerisiyle kal‘a iistine kapuya geliip ¢ok kafir helak étdiler.
Kafir yiigriisiip kal ‘a kapusina geldiler. Gérdiler kim gaziler kapuyt kirmislar. Heman sehre
koyuldilar. Gavaris ters yiizine kagup kal‘aya ¢ikdi. Sehire haber oldi kim Sematorgos Diyri
alinmig. Kdfirler bum isitdiler, canlarindan nevmid oldilar. Andan eytdiler: “Biz canumuzi
Mesih yolina kurbdn édeliim” déyiip birbirlerine eytdiler. (Danismendname, 190)

Attacks against religious elements are considered attacks against other countries of the
same faith, so warriors from other countries come to aid their brethren in the holy war. This
instills hope in the hearts of the warriors, who then launch verbal attacks against the enemy to
lower morale:

Kiiffardan ‘Alkan girdi eydiir: “Ey demiirden yiireklii kavm, serveriigiizi biz oda
vakduk. Siz bassuz bir kavmsiz. Ne zehreyile usbu kadar lesker birle bize karsu geldiiniiz?
Yenildiiniiz gerek. Us Kaysar geli yoriir, leskerin yér gotiirmez yétmis iki millet ittifak
etmislerdiir ki sizi ara yérden gotiireler. (Battalname, 462)

These two groups create their divide over religious differences, and transition between
the two groups is possible by converting to the other’s religion. A person who decides to

convert to the enemy’s religion is not merely a citizen with a different religion — he becomes
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the enemy himself. Former Christian, converted Muslim Afroumiyeh now fights for the
Ottomans:

Kdfirler kuvvet tutup miisiilmanlar: sidilar. Ol arada bir tag varidi. Gaziler ol tagdan
vana vardilar. Efrumiyye, ol gaziler ciimlesi mecrih olmislardi. Ol tagin pendh édindiler.
(Danismendname, 74)

Rulers and subjects

The dividing factor between people of the same religion is whether they are subjects or
rulers. This makes it clear that the social status of the avenger is important when
contemplating revenge. Some act that is quite ordinary for a person at the bottom of the social
pyramid becomes a punishable crime as the person moves up the pyramid.

When revenge is due upon a person who belongs to the upper levels of society, not
anyone can go to take revenge. A person who belongs to a lower level of society must obtain
the assent of the relatives of the dead or wronged person. Because enacting revenge is a
matter of honor in society, such honor must be bestowed by permission. The higher the social
rank of the person to be avenged, the greater the honor:

“Eger buyurursany ben kuluy varayin Mezid Begiiy intikdamin ol kafirden alayin.” dédi.
(Asik Pasazade, 401)

When taking revenge, people of lower rank are killed first, and higher-ranking people
are left to be killed later. Furthermore, lower-rank people die an easy death while agony and
suffering increase as victims climb the ranks of society. If the victim is a Kaiser, an emperor,
then he is not killed by a ploy; he is usually called out onto the battlefield for revenge:

Kaysar on iki biy kul birle dort yiiz yédek nice nice begler rikabinca meydana ta ‘zim
birle geldi... Seyyid eyitdi: “Cok soyleme, eger sen beni zebiin édersen ben seniiy diniine
girem. Ve ger ben seni yikarsam bes beniim diniime gire misin?” Kaysar rdzi old.
(Battalname, 477)

State and religion remained two distinct realms until the reign of Selim I, who claimed
the title of khalifa for the Ottomans.'® Prior to this, when the Sultan and the khalifa were two
different people, and they confronted each other for some reason, the situation could easily

become a deadlock.!” Under normal circumstances, wronging the leader of the state and the

' Azmi Ozcan, “Hilafet” Islam Ansiklopedisi, C. 17, 1998, pp. 546. ) R
'” For the khalifa’s position on the social pyramid, cf. Sevim Yilmaz Onder, “Tevarih-i Al-i Selguk’ta
Hediyelesme ve Hediye Sozleri”, Motif Akademi Dergisi- Muhal Bali Armagani, Istanbul 2009.
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country would be inexcusable; however, if the wrongdoer is the khalifa, action will not be so
swift. Even when the issue is associated with women and the pride and honor of the parties
are at stake, “negotiations, condemnation and warnings” are favored ways of resolving the
situation. In asking for Seyyid’s assistance in taking the girl that his son wants to marry,
Abdulvahhab pits Seyyid and the Khalifa against each other. In these cases, someone other
than the Khalifa is responsible for the problems that ensue. In other words, there are people —
like Ukba— who provoke the Khalifa, and they are the true culprits. Always ready to act,
Seyyid merely disarms the assailant in the attack perpetrated in the presence of the Khalifa,
and sets out to uncover the truth:

‘Ukba (Halife'ye) eyitdi: “Boyle sormagila is olmaz. Buyur ‘Abdulvahhab’un elin
baglasunlar, boymin ursunlar” dédi. Celldd kilic ¢ekdi, ilerii yiiriidi. Seyyid doyemedi,"
sweradt, celladuny elinden kilict aldi, eyitdi: “Saha anuy giinahin sabit eyley, andan oldiiriin”
dedi. ‘Ukba feryad eyledi, eyitdi “Ha gordiiniiz mi? Halife yiizine kilic ¢ekdiiniiz. Simdi seniin
kanun helaldiir. Seyyid eyitdi: “Ben kimseye kili¢ ¢cekmediim. Kilict zalim elinden aldum. Sen
otur asaga ben isteyem, kizuy ahvalin hikdyetin bileyin” dédi. (Battalname, 489)

Men and women

From a gender perspective, being a man or a woman does not have a bearing on
seeking revenge, with the exception of the Sultan, who occupies the highest position on the
social pyramid. Devout women or women who have recently converted to Islam go to holy
war alongside men. As the daughter of an aristocratic Greek family, Afroumiyeh converts to
Islam and fights alongside Muslim men on the battlefield in the name of Islam:

Efrumiyye tigin eline alup hamle kildi. Soyle ceng étdi kim vasfa gelmez. Ol géce ¢ok
kdfir kirdilar... Efrumiyye ve sdyir gaziler géceye degin ceng étdiler. (Danismendname, 73-
74)

Although the two genders may be portrayed as equals in holy war, the female warrior
is almost always wed to a male warrior at one point, becoming a warrior that is the wife of a
known man. As in the example of Afroumiyeh, sometimes religion comes to their assistance:
The great warrior Seyyid Battal appears to Melik Danismend in his dream, and says that the

two converts, Artuhi and Afroumiyeh are suited to each other:

'® Yorgo Dedes reads “doyemedi” as “duyamadi”.
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Ol géce Melik Danismend —rahmetu’llahi ‘aleyhi- diisinde iki cihan giinesi Muhammed
Mustafa’yr gordi. Ciimle ashab, ... Seyyid Battal ve ‘Abdu’l-vahhab bu ciimle begler bir yére
cem ‘ olmislar. Melik bunlara karsu vardi, hidmet kildi... Hazret-i Resil dahi Melik’i bagrina
basdi, arkasin sigadi, hatirin sordi. Melik eytdi: “Nite oldi, bizi sora mi geldiniiz?” dédi.
Seyyid Battadl cevdab verdi kim “Biz bunda Artuhi 'nuy diigiinine geldiik. Gerek kim érte diigiin
yvaragin kilasiz. (Danismendname, 89)

Besides avenging women, there are women who become the targets of revenge. Some
men, when they realize they have lost, murder their own women and children to save them
from the hands of the avengers:

Bu tarafdan kdfirleriin azgunlart mel ‘unlari, “Tiirk’e olmasun” déyii sehriin bir
tarafina giihergile sa¢up sehri oda urdilar yakdilar. Ba ‘z1 kdfirler mel ‘nlar azgunlari, oglin

kizint ma ‘sum usacuklar: ve ‘avratlarim kendii eliyle kiligdan gegiirdiler. (Orug Beg, 202)

Reasons for Vengeance

Reasons for revenge in chronicles are divided into two categories: social reasons and
personal reasons.

I. Social reasons

1. Observing a different religion or denomination

Social revenge occurs when people observe different religions or denominations.
People who hold believing in different religions one with disbelieving seek vengeance as a
community even if no actual clash exists:

Dort yiiz seksen sekiz senesinde askeri “miilhiddiir” déyii beyyine ikame édiip
depeleyince eceli anda mukadderdiir. (Nesri, 19)

Regarding the believers of different religions as disbelievers is as common among
Muslims as it is among Christians. As a result, a Christian considers Muslims enemies that
have to be captured or killed, even if they may have done nothing, and seeks to punish them.
In the best case, they are imprisoned:

Malatiyye’ye geliirken bir yérde yatdilar. Meger yakinda bir kdfir sehri varidi. Adina
Kilimiya derlerdi, padisahina Kaytur bin Sasan deérlerdi. Bir kag kdfir iistlerine érisdiler,
Muhammedi déyii dutdilar. Kaytur’a getiirdiler, zindana koydilar. Bir ay bunlar zinddnda
yatdilar. (Battalname, 411)
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It is also clear that different denominations give rise to a feeling of vengeance similar
to different religions. This feeling sometimes translates to action and motivates assaults
against the followers of other denominations. When opportunity presents itself,
neighborhoods are invaded and houses are set on fire:

Bu sehriip halki arasinda ihtildf-1 mezdahib varidi. Ol sebebden birbirine kin ve hikd"”
éderlerdi. Simdi ki fursat buldilar, her géce birbiriniiy mahallesin basarlardi ve evleriniin™
kalancasin dahi oda ururlard:. (Yazicizade, 42a)

2. Refusing the call

When a feeling of vengeance arises between two enemies or neutral parties that follow
different religions, a proselytizing call is made to the adversary. If the other party refuses the
call, his murder becomes incumbent on the caller. As part of their faith, Muslims invite the
non-Muslims they meet to their religion. When Danismend captures the Byzantine soldier
who fought against him, he asks him to convert to Islam. When he does not, he kills the
captive:

Melik Dénismend kendiiyi gosterdi ve eytdi’' kim: “Benem Melik Danismend” Artuhi
eytdi: “Benem Artuhi” déyince mel ‘unlar bildiler kim hal nice oldi. Hemdn dondiler kim
kacalar. Melik ve Artuli ol iki kisiyi tutdilar, imdn ‘arz étdiler. Imdna gelmeyiip Melik ol
arada ikisin katl etdiler. (Danismendname, 16)

Sometimes the captive is informed that converting is the only way to avoid death, and
that he will be killed if he does not accept:

Ol yiiz kisiyi dine da ‘vet étdiler. On kisi miistilman oldi, kalani miiselman olmadilar.
Melik Danismend buyurd:, burni ve kulagin ve sakallarin tirds étdiler. Ve dahi bir name
yvazdilar kim: “Evvel nam-1 Huda, andan bilesin ki, Melik Danismend katindan ki sana Nastor
ve Sattat’siz. Imdn getiiriip miisliiman olasiz, éliiniiz vildyetiiniiz ile 6liimden kurtilasiz. Ve illd
ne sizi koram ve ne ¢eriniizi koram. Ciimleniizi kiligdan gegiirem. Soyle kim ashiyuzdan bir
diri kisi komayam” deédi. (Danismendname, 67)

3. Apostasy

Although conversion to another religion is the guarantee of one’s life, sometimes it

becomes just the opposite: Apostates, either of their free will or by force, become targets of

"% hikd: hukd M.
2% evleriniin: erleriniifi M.
2 eytdi: étdi M.
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vengeance for others. Revenge enacted on them will set an example to others, and they will
know what awaits them if they convert, and will remain true to their faith regardless of the
circumstances. Former Christian Abdullah decides to help his brethren. However, when trying
to rescue his family, Abdullah is forced to inform his wife that he has converted to Islam, and
that soldiers will be coming. When his wife tells of Abdullah’s conversion, Abdullah is
severely tortured. Observing different faiths may even destroy families:

‘Abdullah kim yeni miisiilmandur, ehl-i ‘ayalin tasra ¢ikarmaga kal‘aya varup Melik
ahvalin  haber vériir. “Geliin sizi tasra ¢ikarayim, sdayed bunda heldk olasiz” der.
‘Abdullah’un ‘avrati bu haberi isidiir, kdfirlere haber veriir. Kdfirler ‘Abdulldh’y tutarlar.
Melik ahvalin ve kendiiniiy ahvdlin sorarlar. ‘Abdulldh démez, inkdr éder. Ahir ‘Abdullih’a
iskence édiip Melik’iin kal ‘a tistine gelmesi haberin alurlar. (Danismendname, 56)

If the convert is the child of an emperor, the situation becomes critical. Although the
convert feels good about his or her choice, the rest view this as a great shame, and may
sometimes fall sick with sorrow:

Singin lesker kaysara érisdi, haber vérdiler, ogl hikayetin bildiirdiler. Tacin gotiirdi,
yere urdi, aglad, ferydd étdi. Yedi giin tahta oturmadi. Hi¢ kimse yiizin gormedi, lokma dahi
yémedi. Begler vezirler dérildiler, katina girdiler, eyitdiler: “Sahd”, aglamakila is bitmez
buna yarak gerek, ¢eri dévsireliim”. (Battalname, 366)

If the convert is an aristocratic woman, especially if she has joined the ranks of the
warriors, she will be ridiculed if not killed. When taking to the battlefield, Afroumiyeh cuts
her hair —the one visible property of womanhood— and is ridiculed as “the shorn™:

Andan Nastor ve Sattat buyurdi kim celladlar Efrumiyye[‘yi] getiiriip ol meclisde
siydset meydam diizdiler. Sattat, Efrumiyye’ye ¢ok herzeler soyledi. Derhal buyurdi kim
“oldiiriin bu sa¢i biigiigi” dédi. Nastor komad, halas kildi. (Danismendname, 99)

4. Claiming to be prophets

As Islam is proclaimed as the last holy religion, anyone who claims to be a prophet
after the prophet of Islam has been considered a sinner, and punished for his sins in the mortal
world. As a prominent figure in history, Babak claims to be a prophet. He upholds the idea of
sharing women and property, and kidnaps many women and girls to this purpose. This

becomes a method he employs to make those who do not believe in him suffer. Despite this

22 saha: saha M.
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cruelty, the real reason he is killed is his insistence in claiming to be a prophet and reluctance
to accept Islam:*

Babek eydiir: “Yd Battal, ben peygdmberem. Simdiki vakt beniim vaktiimdiir.
Muhammed devri geg¢di, ol dyin erkani ko. Gel, beniimle mutabba ‘at ét kim yarin kiyamet
gilininde benden utanmayasin” dédi. Seyyid kakidi tiz buyurd:, bir ¢engel getiirdiler, agzina
biragup dilin ¢ikartdi, dibinden kesdiirdi. (Battalname, 596)

5. Abuse of fellow believers

People who share a faith are inclined to regard a wrongdoing against their fellow
believers as an act against themselves, and seek revenge. Cruelty, murder, war and all other
forms of abuse warrant punishment:

Andan Melik kal‘aya kasd étdi. Andan Mihayil buyurdi, elli esir getiirdiler, burc
basinda pare pare kildilar. Andan ¢agirdilar kim “Doéniin yohsa Artuhi’yi dahi pare pdre
edeviiz”. Ciin Melik bu haberi isitdi, ¢aresiiz olup gerii dondi.... Andan Melik ¢erisiyle kal‘a
tistine geldiler... Ol miisiilmanlar ile burca yiiriiyiip ol elli kdfire kili¢ koydilar... Kanda kim
kafir buldilarsa kirdilar. (Danismendname, 56-57)

6. Uprising

Any and all acts that may be considered a challenge to the rulers will be punished.
When the challenge becomes collective, in other words, an uprising happens, forgiveness is
not very common. Such punishment is required for the rulers to maintain their position of
power. When Lifon, who had previously escaped with his life and retained his religion by
agreeing to pay tribute, continues the same behavior, he is not allowed a second chance:

Ve andan sonra Lifon’t hardca kestip gérii salivérdiler. Bir nice miiddetden sonra gerii
‘isyan zahir oldi. Sultan bu def a dutup heldk étdi. Ve memleketin miisiilmanlara iilesdiirdi.
(Yazicizade, 74b)

Betrayal by a trusted person also requires punishment. Since this will be an example to
others, punishment usually becomes inordinate:

Ve ¢iin Horuzm-gsah Horuzm’a geldi, vezirine toéhmet étdi ki "Miydcug’t bana sen
terbiyet éderdiin“ dedi. Buyurdr ki veziri oldiirdiler. Ve Miydcug’t Horozm igiin ber-dar
eylediler. Ve nige giin turdi. Ve kigwrtdilar ki “ni ‘met hakkin bilmeyen ve kiifran gostereniin

* Hakki Dursun Yildiz, “Babek” Islam Ansiklopedisi, C. 4, 1991, pp. 376-377.
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cezast budur” dédiler. Ve kendiisi dahi Sel¢uklaruny ni‘metine kiifran kilup hakk-1 ni‘meti
yerine getiir[me]misdi. Bu kendiiye dahi eyii fal olmadi. (Yazicizade, 74a-b)

7. Refusing surrender

If the vanquished side of a war refuses to abandon their posts or the commander of a
castle or other fortification does not march out, a feeling of vengeance arises. Emissaries are
sent to enemies who are perceived as weaker before the war, or during the battle when it
becomes clear that the enemy will lose, to urge them to surrender. The consequences of
refusing to surrender may be greater than that of surrendering. People who refuse to surrender
the castle or the castle commander are warned, and if they do not heed the warning, killed:

(Kir-Aleksi) tutsak olan beglerinden birisini ihtiydr étdi. Sultan hiikmiyile ayagin
bagdan halas étdiler. Ve Tekvur katina iletdiler. Tekvur ana dil haberin vériip sehr igindeki
ululara gonderip eyitdi ki “Sehri sultanun kullarina teslim étsiinler.” déyii. ... Ve eyitdiler ki:
“Eger Kir-Aleksi tutsak oldiysa anuy ulu érismis ogullart vardur ki her biri kigver-darlik
adabryla araste Canit [ve] Tarabizon’da tururlar. Anlardan birini pddisdh éderiiz. Bu
memleketi Tiirke ve miistilmdna vérmeziiz.” dédiler... Sultan ol halden kati gazaba geliip
kakidi. Buyurdr ki Kir-Aleksi’yi agir bend-ile sehr katina ileteler. Ve ‘azdb-i balig birle
iskence édeler. Ve eydeler ki “Ya sehri veriin yd Kir-Aleksi’yi helak éderiiz.” diyeler.
(Yazicizade, 129a-b)

8. Great casualties in war

If a side takes too many casualties in war, they are filled with vengeance and become
determined to punish the enemy. After a battle where they suffer heavy casualties, warriors
gather and count the bodies of their fallen brothers, complete the funeral prayer and bury
them, and feel a greater dedication to battle fueled by the vengeance in them:

Bir ceng étdiler kim vasf olinmazdi. Kafirler ¢carh okiyla ve tas ile ¢cok Miisliimdn sehid
kildilar. Gdaziler dahi asagadan yukaru okila ¢ok kdfir heldk étdiler... Melik Danismend
cerisin yokladi. Sekiz yiiz miisiilman sehid olmis. Buyurdi siihedayr bir yere cem’ édiip
namazlarin kildilar, defin étdiler. (Danismendname, 170)

9. Bribery

Although a personal offense at first, bribery soon becomes a widespread issue as
individuals who are at a disadvantage due to bribery lose their faith in their state, and the
power of the government diminishes. Individuals begin to pressure the government to put an

end to this problem, and it is the ruler that is charged with bringing an end it. Deciding to
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punish the corrupt judges who are detrimental to his authority, Sultan Yildirim Bayezid orders
these judges to be locked into a house and burned alive:

Clinki Kara Riistem Karaman’'dan geldi, hile ve bid‘at hddis ola basladi. Ve kadilar
dahi azup ‘ilmleriyle ‘amel étmeyiip riisvet almaga basladilar. Ciinki su¢ basdan agdi,
Bayezid Han, kadilar: teftis étdiiriip, her birinde bir diirlii fesad bulup, hiikm édiip “ne kadar
kadi varsa, bunlari cem* édiip Yeéni-sehirde ciimlesin bir eve toldurup buyurdi ki “tolayina
odun yigup od ura, ta ki bu zalim kadilar ciimlesi yanalar”. (Nesri 337)

1. Personal reasons

1. Jealousy

Among the most prevalent personal reasons is envy. This has fatal consequences
especially if between people in high seats. In the chronicles, holders of power are in a state of
ceaseless competition. Being the minion of the person at the top may result in irredeemable
consequences such as causing the suspension or even execution of someone else. As a very
strong vizier, Nizamiilmiilk had considerable influence over the sultan. When he was envious
of the interest the sultan showed in his adversaries, he did not hesitate to send them to the
gallows to rule out competition. This conflict among minions was recorded in chronicles:

Alp Arslan... tahta gecdi. Vezirler Nizamii’l-miillk’* ve Hasan bin ‘Ali bin Ishdkudi...
Ve Nizamii’l-miilk ki evvelden kendiiniin miilazimiyidi, vezareti ana verdi... Ve ¢iin-ki cellad
‘Amidii’l-melik’i oldiirmege getiirdi, ‘Amidii’l-melik celldddan miihlet dileyiip dbdest aldi. Ve
iki rek‘at namaz kildi. Ve cellada yalvardi. Ve and verdi ve eyitdi: “Ciin-ki padisahun
fermanmin yérine getiiriirsin, senden dilegim budur-ki bir haberiim vardur pddisah hazretine
deyesin. Ve bir haberiim dahi vardur veziri Hoca Nizamii’l-miilk’e diyesin. Ammd padisaha
déyesin ki’ ‘Ne baht ve sa’ddet ki bana siziiy kapunuzda agildi. Ve ne deviete ve ‘izzetlere ki
siztin hizmetiiniizde yétisdiim. Soyle-ki bunca zaman ‘ammuny Tugrul Beg bana diinyd ululigin
erzani kildi. Cem‘ memleketleri beniim hiikmiimde kodi. Bi-hamdi’llih ki simdi sen dhiret
ululugun erzani kilup sehid kildun ki sentin sebebiin-ile hiir ii cinan miiyesser oldi. Allah siziiy
aslipuzdan ve nesliniizden hosniiz olsun ki hosniidam, diinyayr ve dhireti siziigile buldum’”
dédi. “Ve veziri Nizamii’l-miilk e déyesin ki zist bid ‘at’® ve yaramaz ka ‘ide koduy. Bu ‘Glemde

senden ondin yogidi ki vezir oldiireler. Korkaram ki bu siinnet gérii sentin ve i ‘kabuy tizerine

** Nizamii’l-miilk: Nizamii’l-melik M.
3 deyesin ki: déyesin ki eyitdi ki M.
%6 Ziset bid’at: zist ve bid’at M.
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dahi cari ola™’ dédi. Ve andan sonra celldd am sehid kilup bu haberleri sultina ve vezire
yetisdiirdi. Bunlar daht hayli miite essir oldilar. (Yazicizade, 26a-b)

2. Lack of protocol

Contempt, self-praise, failing to kiss the floor and other disrespectful acts are looked
down upon from a social perspective. The higher the rank of the person who is the target of
these acts, the greater the punishment will be. When the person is a sultan or a vizier,
disrespect to his person is considered disrespect to the state. Similarly, disrespect to
ambassadors, who are the representatives of their states, is considered disrespect to the state
and its ruler, and is always punished:

Ahir élcive tahfif étdiler, hakdret-ile soz soylediler. Elci dahi geldi, hep mdcerdy
padisdha haber veérdi. Padisah-1 Rim bu harekete melil oldi. Bir daht ‘addvete sebeb bu oldl.
(Asik Pasazade, 490)

3. Murder of someone in the family

The murder of someone in the family requires retaliation; otherwise, the victim’s
“blood will dry on the ground,” which will bring shame on the men of the family. Therefore,
the father or the brothers of the deceased do their best to avenge the deceased’s blood and
save the honor of their family. This grants the avenger prestige in the society:

‘Osman’un birdderi Sari-yatiyi anda sehid étdiler. Ol yerde bir ¢am agaci vardur,
kandillii cam derler. Zira gah gah anda bir su ‘le goriiniir. Saru-yati anuy dibinde sehid oldi.
Ve ol Kalanoz kafir dah anda diigiip ‘Osman Gazi buyurdi, karnini yarup ve yeri bir mikdar
ésiip it gibi gomdiler. Ol sebebden simdi ol yére It-ésini dérler. (Nesri, 85)

The family unites and decides who will avenge the deceased in what way. In the
chronicles, avenging the blood is common to Christians and Muslims. The Christian Asatlr
fights Seyyid on the battlefield to avenge his forefathers:

Asatir kakidi, dort yiiz zerrin kemerlii kul ve hdc peyker ‘alemi birle meydana girdi.
Seyyide berdber geldi, eyitdi: “Ey Battal-1 kattal, bugiin ol giindiir kim atamuy dedemiiy
senden intikamin alam” dédi. (Battalname, 535)

If the deceased is of a high rank, his blood must always be avenged. This feeling of
vengeance becomes inscribed in the minds of individuals, and gradually becomes a collective

motive:

*7 card ola: cari olmasaydi M.
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Kdfirler dahi silah giyiniip atlarina siivar oldilar. Nastor ve Sunbat ve Sattat andan
Hisarbad kardags1 Kisarbad siivar olup Nastor katina geldiler. Eytdiler kim: “Dileriiz kim bu
giin  Hisarbad kardasi Kiisarbad meydana giriip kardasi  kanmin ala”  dédiler.

(Danismendname, 109)

Types of Revenge

Vengeance is enacted in two different ways: direct and indirect.

Indirect

A number of indirect methods are used when avengers or their men cannot directly
enact vengeance.

1. Religious assistance

Religious assistance is very common in indirect revenge. People call for help from
celestial and holy beings during war. When under attack by swordsmen, Muslims cite the
prayer of Khidr and call the name of the Prophet, asking for help from these holy men:

Derhal Hizir peygamber duasin okidi ve kendiiye iifiirdi, érdi... Melik Danismend Gazi
clist la‘intin kafasindan eérdi. Eyitdi kim “Be-nam-1 Hudd, be-niir-1 pdk-1 Muhammed
Mustafa” deéyiip ‘Atus la ‘ine bir darb-1 tig séyle urdr kim la ‘iniin bas: ¢evgandan ¢ikar gibi
kark adim yer gitdi. (Danismendname, 120)

Prayer and adoration before going to battle are very common practices of ensuring
victory:

Gordiler kim ¢ok miisiilman sehid olmig. Melik ani goriip ¢ok agladi. Andan Hakk’a
tevecciih édiip, yardim ve ‘indyet ve meded diledi. (Danismendname, 113-114)

Christians take oaths to wage war against Muslims, and fight in the name of Jesus
Christ:

Istanbul’da ne kadar ulu kici varisa Seyyide muhibb oldilar. Kaysar ilerii geldi eydiir:
“Ya din ulusi Mesihiin biz kullartyuz. Bir oglan peyda oldi, hayli ulu kisimiiz depeledi.
Buncalarumuz dahi atalar: dedeleri dininden ¢ikardi. Muhammed dinine koydi. Imdi
himmetiiy bile olsun. Us yarak éde dururam ki ¢cikam ol oglan: ele getiirem. Temdmet Islam
leskerin kilicdan geciirem. Ol ka ‘belerin yikam oda uram. Bagdad’da ol halifelerin dutam.
Mesihiin yiizi suyin yérine getiirem”’ dédi. (Battalname, 393)

After the avengers say their prayers, they usually go to sleep and dream a premonition,

which tells them what they may anticipate, and how to protect themselves. This sometimes
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has implausible consequences: While an entire city is ravaged by disasters, people who had
secretly converted to Islam are inexplicably protected from such disasters. Their homes and
families come to no harm:

Ol géce Melik diisinde gordi kim bir niirani koca geldi. Sakali gogsine inmis, eytdi.
“Ben ‘Abdii’l-vahhab Gaziyem. Yarin ¢erini bu yazidan gider. Yiice taglara varuy kim hakk
ta‘ala Sisiyye kavmine hisim eyledi. Bu giin gerek kim anlart heldk éyleye”. Melik uyandl,
ahvali ¢eriye deyii verdi. Gogiip yiice taglara vardilar. Séyle kim ol yazida bir miisiilman
kalmadi. Yarindas: giin oyleye karib olinca gok yiizini bulut aldi, giiriilti oldi. Géceye dek
vildirimlar oldi. Géceniiny bir bahst ge¢misidi kim Nuh Tuafani gibi yagmurlar yagdi. Taglar
gibi siyller oldr. Tayrinuny emriyle Sisiyye kavmi habersiiz uyandi... Ol sehriiy ig¢inde ne varisa
siyle gitdi. Ancak bés yiiz ev kaldi. Anlar dahi kdfirlikdan doniip tevbe kilmiglardi. Veli
kdfirlerden korkup asikdare édemezlerdi. (Danismendname, 183)

2. Ploys

Muslim or Christian heroes who claim “ploy is the better part of heroism” frequently
resort to ploys. Chronicles depict ploys by Muslims as clever ruses. Muslims secretly
infiltrate Christian ranks in battle, and call out a Muslim name. Thinking that they have been
compromised by Muslim soldiers, Christians turn to kill their own men:

Kendii birkag kez leskeriin sagindan girdi, na‘ra urdi kim “Menem Ahmed-i Turrdn,
menem Tevdbil-i Rumi, menem ‘Abdii’s-selam” déyii. Yine wrak yeérden teferriic éderdi
tururdi. Lesker birbirin kirdilar. Kan gevdeyi gotiirdi, kiisteler piiste piiste oldi, yikildi. Ol
géce yétmis biy kdfir kilicdan gecdi. Erte oldi ki g6z gozi gordiler ki aralarinda hi¢ bigane
yok. Kendiiler birbirin kirmislar. Kim atasin 6ldiirmis, kim oglin 6ldiirmis. (Battalname, 459)

New converts play important parts in ploys. “New Muslims” cheat their former people
with particular ease, knowing their language and religion natively. When they want to deceive
someone, they tell them in Greek how they regret having converted, and they are awaiting
forgiveness to return to the true faith. They promise to bring the severed heads of the enemy
in consideration:

Ahmed Serkis haymesinde oturdi, bir nadme yazdi Rum dilinge kim “Titi miti, bu ndme
benden kim Serkisem. Seniin katuna kim Nastorsin. Bilgil ve agah olgil kim ben kildugum

)

islere pisiman oldum. Dilerem ki siziin katuyuza varam.” ... Gazilerle bés yiiz kisi atlandilar ...
Ahmed Serkis Rum dilinge ¢agwrdi: “Kapuyr agun ki benem, Serkis. Melik basint kesdiim

getiirdiim. Birkag serverler beniim kasdim kildilar. Bana meded kilinuz kim benden intikam
191



alurlar” deédi. Kdfirler Nastor’a haber kildilar. Buyurdi kapuyr a¢dilar. Gaziler sehre
girdiler. (Danismendname, 173)

If an avenger was seeking a ploy, the first thing he would do would be to change attire.
At a time when the attire of people varied from region to region, even from city to city, one’s
attire would give clues about their religion, ethnicity, and even occupation.”® Therefore, a
person who wanted to enact revenge by ploys had to overcome certain barriers to reach his
victim. He had to dress like the person he intended to harm. Sometimes the success of these
ploys is exaggerated to the point of implausibility. The avenging Muslim speaks the language
of his victim perfectly, dresses as a priest, and reads passages from the Bible to convince
others:

Seyyid kal‘aya yakin gelicek haber eylediler, kirk ruhbanila Tuganos karsu geldiler.
Seyyid birle gorisdiler, sordilar: “Kimsin, adun nediir?” dédiler. Seyyit eyitdi: “Bordz-i
Akanosam, bu yolda ¢ok riyazetler ¢ekip dururam. Zahmet bisyar goriip dururam” dédi.
Taganos eyitdi: “Sakin sen Battal olmayasin?” deédi. Seyyid agladi “Beni sen kime
benzediirsin?” dédi. Agzin acdi, hith Gvazila bir iki dyat Incil okudi. (BattalnAme, 396)

Intoxication is another common aspect of ploys, sometimes accompanied by sexuality.
Particularly men with homosexual tendencies are wooed by young and handsome men, whom
they follow without questioning, and are trapped in an act of vengeance:

Mihriyayil Ca ‘feri ileri okidi, sarab verdi. Ca ‘fer eydiir: ‘Ahdliiyvem ol vakta ki atam
katindan gitdiim, sakalum gelmeyince sarab i¢cmeyem deédiim. Evet sdakilik édeyiim” dédi.
(Mihriyayil) ilerii yiiridi, kadeh eline alup i¢di, mest oldi. Ol la‘in Ca fer’iiy yiizine nazar
kildi, bir hib suratlu gordi, meyl eyledi kim birkag¢ seftalukdrlik éde. Turdi, tahtdan asaga
indi, Ca 'fer’iiy elin aldi, tenha bahg¢e bucagina bir halvet yére vardilar... Ca ‘fer dord yana
bakdi, hi¢ kimse gormedi eydiir: “Dé imdi atan kanin al” deyiip yumrugin dogdi... Ol kafir
herzeye basladi, gordi kim imdna gelmez, basin govdesinden ciida kildi. (Battalname, 355)

Direct

Avengers enact vengeance either personally or through dependable associates.
Punishments may be categorized as collective and individual.

L. Collective punishments

1. Occupation

?% Halil inalcik, “Some Remarks on the Ottoman Turkey’s Modernization Process”, Transfer of Modern Science
& Technology to the Muslim World, Istanbul 1992, p. 50.
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The most severe punishment directed to a non-Muslim society is conquest. The
avenger both gains new territories, and does good work from a religious perspective:

Bayezid Hdn ¢iinki Selanik vildyetiniin ba‘zini feth édiip Frenkle ‘adavet gosteriip
geliip Burusa’da kisladi. Bahar olicak ‘azim leskerle Geliboli’dan geg¢iip Edirneye varup kasd
étdi ki Ungiiriis’e vara, gaza éde. (Nesri 325)

2. Exile

If vengeance is not too intense, an appropriate punishment is the forced migration of
the community. Former settlements are usually not left to abandon, and are occupied by the
relatives of the avenger:

Evrenez-ogh ‘Ali Beg dédi: “Devletlii sultanum, Bu hisdr cengi hayli miiskildiir.
Sultanum buni yagma étmek gerek kim bu alina” dédi. Sultan Murad Han-1 Gazi eydiir: “Bre
hisar yagmadur gaziler” dédi. Allahuekber, ciinkim yagma haberin gaziler isidecek her
tarafdan nerdiibanlar getiirdiler, yiiriidiler, goz ag¢durmadilar. Def i tarfetii’l-‘ayn iginde
hisara koyuldilar, feth oldi. Mal-1 ganimete gark oldilar. Kafirlerini esir étdiler. Acayib
toyumluklar oldi. Sehriiy evleri hali kaldi. Ihtiydr: olup kalana evlerini milklige vérdiler. Ve
Vardar Yeépicesi'niiy hallum siiviip anda getiirdiler. Seldnik icinde sdkin étdiler. (Asik
Pasazade, 390-91)

The same method is used by Christians: the Governor cannot keep the Muslims under
rule, and decides to exile them from Constantinople. Then, he orders the destruction of the
temple:

Amma kafir miisiilmanlara hiikm édemezdi. Bayezid Han’a kim Temiir vartasi vaki*
olicak tekiir ol mahalleyi siirdi Istanbol’dan ve ol mescidi yikdi. (Asik Pasazade, 340).

3. Pillage

The namesake of a Turkic tribe (“Yagma”), pillaging is considered the taking of “what
is rightfully theirs” from the enemy. Also known as toyum/doyum (“'fill”) or ganimet
(“spoils”), pillage motivates soldiers to war. Soldiers are more enthusiastic to take part in
battles where the spoils will be plenty, and practice pillage at times and locations deemed
appropriate by the commander, or the sultan — who is the commander-in-chief. Within the
boundaries of the territory available to pillage, any property above or below the ground may
be taken. It is common that communities bury some of their property before the war, or hide
them in secret wells. After the war, precious metals like silver and gold, and items of value

including silken fabrics, carpets and mattresses are pillaged:
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Ve Merve ki Cagri Beg zamanindan berii pddisahlaruy darii’l-miilki idi, hazdyin ve
defdyin dolu idi.”’ Ve begler ve ‘aydn sehri gizlemisdiler. Guzlar ii¢ giin tamam yagmaladilar.
Evvelki giin altun ve giimis ve hariri aldilar. Ikinci giin demiir ve bakiyye-i altun aldilar ve
tictinci giin dosek ve kali aldilar. Ve nihali ve baki hurdavat ne varisa hattda kapularin dahi
ctkarup aldilar. Ve sehr halkinuy ekserin esir étdiler. Ve yagmadan soyra bunlara iskenceler
éderlerdi ki gizlii kuyular ve zir-ii zeminlerde nesne varisa eyitdiiriirlerdi. Fi’l-ciimle yer
yiizinde ve yér altinda hi¢ nesne komadilar, aldilar. (Yazicizade, 41b)

4. Demolition

Especially in large and beautiful cities, the destruction of magnificent structures and
surrounding gardens is considered a severe punishment for the community:

Ve buyurd: ki Konya’'nuy baglarin zarar baltalar: ve kahir dehrileri birle kat * étdiler ...
Ve baglar icindeki, koskler’’ ve kasirlarimi cefa kiiliingiyile’ ve intikam kazmalar birle hardb
étdiler. (Yazicizade, 102a)

Sometimes the city is torn down after pillage to prevent the enemy from mustering
forces. The community first loses all property by way of pillage, and then is left homeless and
without sustenance. As most young men are already dead due to the preceding war, the enemy
has no means to gather strength and muster a force to counterattack:

Ve Miydcugt dutdi. Ve ne-kadar leskeri ve tevabi‘i varisa kirdi. Horozm-gah uy
leskeri her def‘a ki ‘Irdak’a geliirlerdi, miibdlaga ni’metlerle giderlerdi. Bu def‘a nesne
bulamadilar. Pes andan Kazvin’e vardilar. Anda meldhideniiy kal ‘alari varidi. Ol kal‘alart
feth étdiler Ve hayli ni‘metler hasiul étdiler. Ve ‘Irak’t hardb ve virdn koyup gitdiler. Ve
bundan tama ‘larin kat * étdiler. (Yazicizade, 74a)

5. Destruction of property

One of the milder ways to enact revenge is to destroy the property or livestock that the
enemy owns or wants to possess. Food stores, clothing items and weapons are destroyed or
livestock are slaughtered or mutilated to rid the enemy of its strength. Sometimes, victims
destroy their own property to deny their use to the enemy:

Ve Miydcuk gerii geliip memlekete miistevii oldi. Evvelden dahi beter’ oldi zulm

étmekde. Pes ‘Irak’uy a‘yam ittifak édiip Horuzm-gah’a bir garrd mektiub yazdilar. Ve

% Cagr1 Beg zamanindan berii padisdhlarun darii’l-miilki idi, hazayin ve defayindolu idi: Cagr1 Beg zamanmndan
berii darii’l-miilki idi, hazayin ve defayindolu idi padisahlarung M.
30 koskleri: kosleri M.
3! kitliingiyile: kiiliingleri.
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Miydcug 'uy hdlin i‘lam étdiler. “Ve eger bu zulmi def* étmezsey cemi ‘miiziiy™ hasmi sen
olursin” dédiler. Horuzm-sah dahi gazab édiip fi’l-hal ‘Irak’a tevecciih étdi. Miydacuk isidiip
Lister tarafina revane oldi. Horuzm-sah ardindan siiriip -bir ulu wmak varidi- anupy
kendrinda yetigdi. Miydcuk gordi ki lesker yetisdi, ne-kadar tavar: varisa, cemi ‘intiy sinirlerin
kesdiirdi. Ve alat u esbab ne varisa suya dokdiirdi. (Yazicizade, 74a/ 1-10)

1. Individual punishments

1. Social punishment

The mildest punishment that will be given to high-ranking officials that make a
mistake or ignore mistakes is dismissal. Sometimes, not receiving intelligence about a
planned act or failing to inform superiors despite receiving intelligence are reasons for
punishment:

Ve ¢iin ‘Abbds, ‘Abdu’r-rahman uy 6ldiigin ésitdi, Halife Muktedi™ birle ittifik étdi ki
bayram giini ¢iin ki sultan namdza gele. Anda sahrada ani dutalar. Ittifdka ol giin be-gdyet
yagmurlar oldi ki hi¢ kimse evinden ¢ikmaga mecali olmadi. Ve Hak siibhanehu ve ta‘ala
sultandan ol serri def” étdi. Ve bir ka¢ giinden soyra ‘Abbds’uy bu ittifaki duyuldi. Sultan
bunmi sarayina getiirtdi, dutdi. Anda basin kesdi. Ve ‘Abbds’ila ‘Abdu’r-rahman’uny vefdtlar
arasinda bir ay ge¢medi ki Sultan, Tace’d-din Vezir’i dahi “bu sirdan haberi varidi” deyii,
‘azl étdi. (Yazicizade, 47b-48a)

High-ranking officials may share power with the Sultan, in other words, they rule the
country in the name of the Sultan. As they are rewarded when they function meritoriously,
they are punished for even the smallest mistake. At times, viziers and other high-ranking
officials may become too involved in their vicarious power, and disregard the sultan in whose
name they rule. They may start allocating conquered lands to their relatives, strengthening
their position in power. In this case, the sultan must make a display of true power —even if the
person in question is the Nizamiilmiilk— and make an example of the offender. People who
influence the sultan in making this decision usually ascend to the post of the dismissed

official;

32 peter: biter M.
33 cemi‘miiziin: cemi‘timiiziin M.
3* Muktedi: Muktefi R.
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Bir giin Nizdamii'l-miilk’e” ddem gonderdi. Eytdi: “Ne dérsin? Beniimle padisahlikda
serik misin ki beniim mesveretiimsiz ve icazetiimsiz tasarruflar édersin. Ve vildyetleriiy iktd in
lilesdiiriirsin. Ve memleketler[i] oglanlaruna®® veériirsin. Diler-misin ki ddem génderem,
diilbendiini basundan alalar.”Nizamii’l-miilk eytdi: “Sultana eydiin ki ‘ol vakt ki anuny basina
tac kodilar, beniim basuma diilbend kodilar. Ikisi birbirine bagludur ve ulasukdur. Ayrilmag
olmaz’” dédi. Nakl édenler sultina dahi ziydde katup ayruks: siretile eytdiler.”” Ta ki sultdn
gazab édiip Nizamii’l-miilk’i ‘azl étdi ve vezareti Tdcii’l-melik’e verdi. (Yazicizade, 30a)

2. Selling as slaves

Although not as brutal in the Ottoman society as in other countries, the sale and
purchase of humans was an accepted practice; women in particular were sold and bought to be
put to housework. A slave who began working in the house would gradually become an
extended member of the household. Slavery continued in this fashion until abolition in 1846
by Sultan Abdiilmecid.*®

One of the greatest sources of slaves is postwar pillaging. At a time when the enemy is
beaten and is powerless to resist, soldiers pillage all valuable property at the order of the
commander, and capture any young women and children they may find to sell them to human
traffickers at a later date. People who need servants in households shop slave markets to
purchase a slave that meets their needs:

Hiinkar buyurdr kim, “Laz élini uruny, kal‘alarimi yikuy, halkin esir édiin” deédi. Ol
vakt éyle toyumluklar oldi kim dort yasinda oglam Uskiib’de yigirmi ak¢aya satdilar. (Asik
Pasazade, 399)

Sometimes, high-value individuals like governors may become captives; in this case,
they are sold for great amounts of money to someone of the captive’s race and community:

Bu tekvur eytdi. “Beni Istanbul’a satuy”. Orhin’a haber gonderdiler. “Bu tekvuri
satalim mi, yoksa oldiirelim mi? " dédiler. Orhdn “satuy, gazilere har¢lik olsun” dédi. (Nesri,
139)

3. Psychological punishment

Another arguably more effective method of punishment is humiliation. Working to

disrupt the psychology of the enemy and ridiculing him in front of his relatives and

3% Nizamii’l-miilk: Nizamii’l-melik M.
3% oglanlaruna: oglanlar ki M.
37 eytdiler: étdiler M.
¥ {lber Ortayli, Osmanli Toplumunda Aile, Istanbul 2001, p. 129.
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acquaintances leave indelible scars on the soul. However, this gives rise to another
vengeance: the ridiculed individual begins to look for ways to punish those who have
subjected him to such ridicule. This becomes a feud that only ends when one of the parties
dies. The humiliation of a man by a woman in particular is narrated by historians humorously:

Yolda geliirken agaclara ugradilar, yémislerinden yédi, Seyyid’i tutdi, ‘akli gitdi,
atdan yikildi. Kiz ani gordi, Hiisrev’i bendden ¢ikardi. Hiisrev diledi kim Seyyid’i oldiire, kiz
komadi eyitdi. “Mabdza yoldaslarindan kimse érise” dédi. Seyyid’i agaca bagladilar, atin
tomn aldilar, revane oldilar. (Battalname, 486)

A very effective method of humiliation is shaving. Considering that the beard is a
status symbol in Eastern societies, this is a severe punishment for an adult.” After reaching a
certain age, men no longer shave their beards or mustaches. Shaven men are called names like
“hairless” and ridiculed:

Seyyid eyitdi: “Tiz simdi miisliiman ol yohsa sen biliirsin” dédi. Bu la‘in herzeye
basladi. Seyyid berk dutd: bir bir sakalin yold:. (Battalname, 450)

If a more severe punishment is due, cutting the beard will not suffice. The victim’s
nose and ears are also cut off, his face is tarred, and he is put on a donkey to be paraded in
town. Sometimes this is accompanied by verbal harassment:

Seyyid eyitdi: “Bu mel ‘uni bana ver, bari bir hakkum alayim” dédi. Halife eyitdi: “Sen
biliirsin nice kim sen biliirsin ét” dedi. Seyyid duri geldi, kendii eliyle burnin, kulagin kesdi
buyurdi, soydilar, sakalin yiildiler, yiizine karar diirtdiler, esege bindiiriip sehri gezdiirdiler...
Uc giin ‘Ukbay1 sehirde gezdiirdiler gérenler yiizine tiikiirleridi, be-la‘net éderlerdi.
(Battalname, 495)

Animal treatment is very frequent when the victim is to be paraded in town, and he
may be collared and leashed to be led around the town like a dog:

Sultan Mustafa dahi Karahisdr’'dan anlaruy iizerine yiiridi ve ol ‘asiler-ile bulugdi.
Eyii sultani cengler olundi. Uzun Hasan dan gelen beg kim Yiisuf Imirza dur ve hem ol Uzun
Hasan ‘ammisi oglidur, cengde ani tutdilar ve boymina ip dakdilar, it yider gibi yitdiler. (Asik
Pasazade, 452)

Even if the enemy is dead and therefore can no longer be harmed, there are ways to

continue the ridicule. Sometimes the avenger cannot keep his fury in check, and especially if

3% Halil inalcik, “Some Remarks on the Ottoman Turkey’s Modernization Process”, p. 50.
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the victim is of a different religion or denomination, his grave will be opened, set on fire, and
finally defecated onto:

Ahir’l-emr sehri yagma édiip anda Yezid’iiy kabrini buldurup ¢ikardup oda yakdirup
kabrine necis toldurup -ekser Sam’a kahri Yezid'iiy kabri Sam’a yakin oldugu-iciin- idi.
(Nesri, 347-349)

One of the mildest punishments awaiting the vanquished in a war is stripping them of
their clothing and forcing them to return home naked. Sometimes, despite a collective
punishment like pillage, captives may be subjected to individual punishments by their captors.
Even if the vanquished escape with their lives, what they have to go through when they
return, particularly the humiliation, becomes a severe punishment:

Karamanogly bi-¢are yalipuz kaldi. Temiirtas Pasa anuy mukabelesinde idi, hiicim
édince iizerine, sahinden karga kagar gibi kacup, basin dahi giicile kurtardi. Ve ordusini

yvagma édiip Karamanileri ‘uryan édiip koyiverdiler. (Nesri, 231)

4. Corporal punishment
L For killing
Killing by weapons

Those who refuse to convert or pay tribute face death. However, the parents of newly
converted Muslims are a sensitive issue for warriors. When they are at a loss for decisions,
they usually consult the convert:

Andan Melik barigaha giriip Artuhi ve Efrumiyye’yi iceri kigirdi. Dahi eyitdi kim “Yd
Efrumiyye, atay miisliiman olmaz, hardca dahi razi olmaz. Eger koyi vérseviiz turmaz, gerii
bir fitne kaynadur. Eger oldiireseviiz, seniin hatiruy kalur. Bu yanada Muhammed ser in
komis oluram” deédi. (Danismenname, 170)

Killing in the battlefield is sometimes exaggerated to the point of implausibility: The
new convert Artuhi confronts someone of his former religion in the battlefield, and splits the
“infidel” into two from his head to his midsection:

Artuht érdi kdfiriin kafasindan bir darb soyle urdi kim béline degin iki pare kildl.
(Danismendname, 109)

Pushing off the horse

This is an interesting method of killing on the battlefield. The avenging horseman
approaches his enemy without detection, grabs him by his sash, and puts his horse to a gallop.

If the victim tries to fight against the avenger, one of his limbs is cut off. Finally, when the
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avenger reaches a spot that will inflict maximum damage to the enemy, he throws him down.
The enemy dies when he hits the rugged terrain:

(Seyyid atini) siirdi, Aktd nuy kusagindan berk dutdi sag eliyle; sol eliyle Mengi niin
kusagindan dutdi. Kuvvet ile ol iki ezdehd gibi pehlevanit atlarindan kabdi. Meng-i Zengi
‘ayyaridi, hanger ¢ikardi, kusagin kesdi. Seyyidiin elinden gidiverdi. Seyyid kakidi yétdi,
gotiirdi Aktd’yi... soyle yére vurdi kim hurd u ham oldi. (Battalname, 478)

Decapitation

Decapitation is one of the most exemplary forms of punishment by death. The head of
the enemy is associated with the head of the uprising, and when the head of the leader is gone,
so, it is believed, is the uprising. This gives the message that the headstrong will lose their
heads:

Amma sultan leskeri dahi Temiir Tas’1 yétip tutup sultdna getirdiler. Sultan be-gdyet
kakidigindan buyurdi. Basini kesip govdesini bir agaca asa kodilar. Andan Emir Siileymadn’a
mektitb yazup ‘Isd Begi siyup ‘askerini kirdigini i‘lam édiip ve nisén olmak iciin basi bile
gonderdi. (Nesri, 427-9)

Knowing that the head is the primary element that distinguishes people from one
another, and aware of the social meaning of decapitation, avengers continue to ridicule the
dead man by sending his severed head to his relatives or playing a form of polo, named
¢evgan, with it:

‘Alde’d-devle yanminda olan Tiirkman begleri hayin oldilar. Tiirkman’a kagdilar.
‘Alde’d-devle miinhezim oldi. Leskeriin ba‘zisi etrdfa tagildi. ... Rum pddisahi kosdugi
kapucibasiyla vard. Sis iy ndyibi bunlari tutdi, kirdi baslarin Misr’a géondiirdi. Misir sultdni
dahi emr étdi Cerkez’e. Ol baslart meydana iletdiler, top édiip cevgdn ile oynadilar. (Asik
Pasazade, 492)

Execution

Death by hanging is one of the oldest methods of execution. The convict is brought to
a tree or gallows in full public view, and is hung by the throat until he dies:

Sultan ol zikr olan nameleriin cevabindan kakimigsdi. Karavul sindugi vaki ‘adan gayet
melil olup her sd ‘at beglere ‘itab éderdi. Ve gazab-ile soylerdi. Ciin isitdi ki “Kal‘alara nasb
etdiigi kisiler kal‘alar: teslim édiip geldiler.” deéyii, be-kiilli miitegayyir olup gazabi odi
yvaliglandr ve buyurdi ki Nusrete’d-din’iin giiyegiisin ve kardasin fi’l-hal bogazindan asdilar.

(Yazicizade, 150a)
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In an example is to be made out of the culprit and his accomplices, their dead bodies
may be left on the string for a few days:

Ve Ahmed-i ‘Attas’t kal‘adan indiirdiler. Ve elini baglayup bir deveniiy iistine
berkitdiler. Ve Isfahan’a iletdiler... Bu ‘azamet-ile ve izdihamila sehre giriip meydanda asa
kodilar. Yedi giin tamam durdi. Her giin oklar ve taslar urup nisan-gah édinmiglerdi.
(Yazicizade, 36a-b)

Impaling

Live impaling of humans is the most brutal method of punishment. Count Dracula was
known as the “Impaling Voivode” by the Ottomans for his preference of impaling. Inspiring
horror movies to date, Dracula was portrayed in Ottoman annals as the most notorious tyrant,
subjecting Muslims to unprecedented brutality in non-Muslim countries*’:

Sultdan Mehmed"' Eflék vildyetine sefer édiip Dirakula-ogl Kazuklu Voyvoda mel ‘tinla
cenk ve muharebe édiip ol mel ‘un sunun gibi zdlim-i bed-nihad kopdi kim ol étdiigi zulmleri
hi¢ bir padisdh étmemisdiir, hi¢ bir tevarihde gelmemisdiir. Oglhyla kiziyla ademi kaziga
urmak hig¢ bir kimesne étmemigdiir, ol étmigdiir. (Oru¢ Beg, 116)

Burning

At times when avengers cannot sate their bloodlust by killing, they may commit
atrocities by forcing women, the elderly and children into houses of worship like mosques,
and setting fire to the building. The victims who try to escape the flames are beaten back
inside by people waiting outside with clubs:

Sultan buyurdi, ta ciimlesiniin ellerin ve ayaklarin baglayup bir ev igine koydilar. Eviin
cevresine ve tizerine ¢okluf[k] odunlar yigdilar. Ve od urdilar. Sunuy gibi od yandi ki Nemrud
odi gibi yaliylari evc-i asumana érisdi. Ve ol bi-¢are giinahsuz begler ol od i¢inde mecmii *
yvanmaga basladilar. Her kankisi ki bdagdan kurtilup rahne ve revzenden kagip tasra
¢tkarlardi, a‘vanlar ve zdlimler can alict gibi swruklariyla yite yite od icine koyarlardi.
(Yazicizade, 150b-151a)

Strangulation

The avenger may not be able to act in the open all the time. When the target is a well-

guarded person, great care must be taken to achieve success in the target’s own premises.

0 3. Von Hammer, Osmanli Imparatorlugu Tarihi 1. cilt, Istanbul 2008, pp. 249-253.
I Mehmed: Muhammed M.
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When the victim is killed by stuffing a handkerchief in his throat, the avenger finds the time
to escape until the murder is discovered:

‘Aden’den ciinkim bu sozleri isitdi diledi kim ¢agira. Seyyyid bogazina yapisdi, agzina
dest-mal dikdi. Iki hadimi ii¢ halayik éldiirdiler. (Battalndme, 518)

Poisoning

Poisoning mostly occurs by lacing the target’s food or drink at a dinner invitation. In
this case, the drink is the preferred medium of poison, and the act is not immediately
discovered as the target is already intoxicated by alcohol. In an era when medical treatment
was yet undeveloped, it is usually impossible for the target to recover:**

Melik kendiisi Nastor barigdhnda kardr étdi. Bir gége Rumiler tedbir étdiler kim
Melik’e ve gazilere konukluk édiip Melik’i zehirleyeler. (Danismendname, 174)

Another method used to introduce toxic substances to the body is asphyxiation by
smoke. Targets attending a seemingly innocuous dinner event are taken to dungeons with no
air inlets while under the influence of alcohol, and a fire is lit. The dungeon is filled with
smoke, and, unable to find an escape route, the targets perish:

Cemi ‘sine ni ‘metler ve sarablar hazirlanmisidi, verdiler. Onlar dahi yémege i¢mege
mesgil oldilar Ciinkim géce old, sii¢i baslarin ¢ikup ‘akillart zayil oldi... Uyhuya mesgiil
oldilar... Cemi ' sin soyup elleri ardlarina baglu cemi sini birbir zindana getiirdiler. Tiitiin
étdiler. Zindanuny kapusin berkitdiler, tiitiinden bogulup ciimlesi kirildilar. Birisi kurtilmadi,
oldi ve helak oldi, ol dort karindasin dahi basin kesdiler. (Aslk Pasazade, 385)

Skinning

As the desire to enact vengeance increases, so does the wish to put the victim through
excruciating pain. Skinning is one of the ways to make the victim die an agonizing death:

Seyyid buyurdi, ‘Ukbayr ¢armih étdiler, dirile derisin ¢ikardilar, ¢agirt ¢agiri can
cehenneme 1smarladilar. Derisine samdan doldurdilar, sehriin kapusinda asa kodilar.
(Battalndme, 497)

Muslims and Christians are not different when it comes to killing by an agonizing
death. Filled with the desire to avenge, the Christian is swallowed in fury, and contemplates

“skinning the enemy to kill him in unbearable pain™:

*2 For the use of a dinner event as a trap, cf. Sevim Yilmaz Onder, “Tevarih-i Al-i Selcuk’ta Yeme-i¢cme
Kiultiirii”, Yemek Kiiltiirii Dergisi, Sayt 16, Istanbul 2009.
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Kaysar dahi and i¢ki kim bu def*a gendii bine ta Ka ‘be kapusina degin yaka, ademisin
kira Battaluy derisin yiize illerde gezdiire®™ (Battalname, 387)

Target practice

When vengeance is felt as a community, revenge is taken as a community as well. The
target is usually hung from a tree by a limb. A crowd is gathered at the scene, and their
vengeful desires are provoked. They act under group influence and start shooting arrows at
the victim until he dies. Sometimes the crowd may not stop at death; shooting continues until
the body turns into a “sieve”. Sattat, who had ordered the deaths of many Muslims, is first
hung by his leg and invited to Islam. When he begins to swear, the order to shoot him is
given. The first arrow is shot by his daughter, who had recently converted to Islam:

Melik buyurd:, Sattat’t ayagindan it lesi gibi asa kodilar “belki korka, imdna gele”
deyii. Care olmadi. S6gmeye basladi herzeler yédi. Melik buyurdi oka tutdilar. Evvel oki kizi
Efrumiyye atdi. Andan sowra mii’minler: “Gaza niyyetine” déyiip Sattat’a sol kadar ok
urdilar ki teni kirpiye dondi. Daht kalbur gibi delik delik oldi. Ol murdar la‘in cdni
cehenneme 1smarladi. (Danismendname, 172)

Offenses against the Sultan, the representative of the state and faith, are regarded
offenses against the entire country. As a result, the person or group that commits the offense
is arrowed to death by a crowd. Aktas, who coaxes the Sultan’s bloodletter —the fassad- to
betrayal, is made a target:

Ve Ahmed-i ‘Attas’t kal‘adan indiirdiler. Ve elini baglayup bir deveniiy iistine
berkitdiler. Ve Isfahdn’a iletdiler. Yiiz bigden ziydade™ ‘avrat ve oglan ki ¢ikup oniince ve
ardinca yiiridiler kim[i] necasetile oturdr kim[i] topragila, kim[i] yiizine kara diirterdi. Ve
basina komiir ve kiil sagardir. Ve oniince tabllar ve defler ve naylarla ¢alicilar ve rubd ‘iler
okurlaridi. Ve muhannesler ve stiret-bdzlar oynardi. Bu ‘azamet-ile ve izdihdmila sehre giriip
meyddnda asa kodilar. Yedi giin tamdm durdi. Her giin oklar ve taslar urup nisan-gah
edinmislerdi. (Yazicizade, 36a-b)

1. For torture

Confinement

Confinement is a severe punishment for those with high rank or status. When the

person in question is the sultan, the leader of the government, confinement of the sultan

* Metinde gozdiire (?).
* ziyade: ziyade idi M.
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means the confinement of the government. The remaining officials fight among themselves
for positions of power, while civil war may erupt among the people. This means the avenger
kills several birds with one stone:

Bu keleci Sultdn Mahmud’uy hatirina kati tegvis geldi. Mekr ii hile tedbirine basladh.
Ve emr étdi ki ta‘am ve sarab getiirdiler. U giin ii¢ géce bunlara toy eyledi. Ve agir hil ‘atlar
Isrd’il’e ve anuy serhillerine ve ddemlerine geydiirdi. Ve andan soyra kendii beglerine
buyurdi ki bu gelen cema ‘atiiy her birin bir beg konuklhk étdiler ve agir sarablar vérdiler.
Heman ki mest oldilar, cemi‘sin demiirlediler. Ve Sultin Mahmid dahi Isrd’il’i tutup
demiirledi. Ve hemdn ol géce Hindistin’'a Kalincer” kal‘asina gonderdi. Ciin Isrd’il mestlik
icinden uyandi, kendiiyi baglu ve bendde gordi. Zaruri Hakk’uy kazasina riza verdi. Bu
leskerden ki her birisini dutmiglards, bir kal ‘aya gonderdilerdi. Ve Isra’il yédi yil bu Kalincer
kal‘asinda dutsak oldi. (Yazicizade, 20a)

Confinement is a priority punishment for Christians as well:

Maldtiyye’ye geliirken bir yérde yatdilar. Meger yakinda bir kafir sehri varidi, adina
Kilimiyyd derlerdi. Padisahina Kaytir bin Sdsdn derlerdi. Bir kag kafir iistlerine érisdiler,
“Muhammedi” deyii dutdilar. (Battalname, 411)

Filling the mouth with dirt

Another method of torture is filling the victim’s mouth with dirt. This is usually
employed to force somebody into divulging information. Pillagers who want to find out where
the victim’s property is hidden prefer this method:

Ve iskenceleri buyidi ki esirleriin agzina toprak toldururlardi. Sol kadar ki ya mala
ikrar éderlerdi yahiud can veriirdi. Ele girmeyen kisiler giindiiz kuyularda ve karizlerde
gizleniirlerdi. Ve Mii’eyyed’iin bu hareketi ucindan kiyamete degin la‘net eksiik degiildiir.
Zira ki Seyh Muhammed-i Akkdf ki ol zamanda mukteda-y1 ‘dlem idi, ve halef ii selefii’s-
salihin idi; ve Muhammed bin Yahya ki ‘Irak’uy ve Hordsdn 'uy ‘ulemdsinun mukteddsiyidi ve
imamii’l-miislimin idi, iskencede agizlarina ki nige yillar ‘ulim ve ma‘arif éderlerdi, toprak
toldurmakda oldilar. Ayruk kisilere hod ne i‘tibar? Ve ol eyyam iginde helak olan
miistilmanlaruy haddi ve hasri yogidi. (Yazicizade, 41b-42a)

Suspending

4 Kalincer: Kalencer R.
203



People who appear as if they could be disciplined are suspended in air by a limb,
preferably somewhere where their relatives can see them. This serves as a warning to both the
person suspended and his relatives. It is implied that the victim will be killed if the warning is
not heeded:

Kal‘aya karsu Sattat’r dar dibine getiirdiler. Melik buyurd:, Sattat’t ayagindan it legi
gibi asa kodilar “belki korka, imana gele” déyii. (Danismendname, 172)

The same method is employed at places difficult to conquer by battle. The commander
of a fortification or someone regarded highly by the community inside is kidnapped and hung
—mostly by the leg— somewhere that the community can see. This is a direct threat: if the
castle is not turned over, the suspended person will be killed. In this case, the community
usually decides to surrender. The person must be chosen carefully to solicit this response:

Sultan ol halden kati1 gazaba geliip kakidi. Buyurdi ki Kir-Aleksi’yi agir bend-ile sehr
katina ileteler. Ve ‘azab-i1 balig birle iskence édeler. Ve eydeler ki “Ya sehri vériiy yd Kir-
Aleksi’yi heldk éderiiz.” diyeler. Celladlar bu hiikm miicebince ana iskence verdiler. Ol-dahi
fervad u figan kilup ¢agirurdi. Ve sehr halki dahi bari iizerinden bakarlardr. Ve Kir-Aleksi
anlara eydiirdi ki “Ey dinsiizler! Sehri kimiin-igtin saklarsiz? Ciin beni oldiiriirler ve sizi kahr
kilicvyla kiralar ve esir ve biirde kilalar, bu miimdna ‘atuy size ve bana fdyidesi nediir?” dédi.
Ol giin dahi bu miicebce gegdi. Ve ahsam érisdi. Ertesi Sultdn buyurd: ki Kir-Aleksi’yi yine ol
araya ileteler. Ve basi asaga asa koyup iskence kilalar. Iletdiler. Sol-kadar saldilar ki masrii‘
ve medhiis gibi bi-hiig oldi. Ciin sehir halki gérdiler ki padisahlarinuy zarligi hadden gegdi.
Ve men’, nef* étmez. Sehir halki bari itizerinden cagwrdilar. Ve eyitdiler: “Tekvuruny ddemi
gerii sehre gelsiin, soziimiiz vardur.” diyeliim.” dédiler. Ciin kdsid sehre vardi, ulu ve ki§i46
cem "’ olup katina dirildiler. Ve eyitdiler: “Eger sultan and igerse ki tekvuri éldiirmeye ve
icdzet vere ki selamet-ligila kendii vildyetine gide. Ve bize dahi aman veériip canumuza ve
madlumuza kasd étmeye. Ve destiir vére ki néreye dilerseviiz gideviiz, sehri teslim édeviiz.”
dédiler. (Yazicizade, 129b-130a)

Blinding

A popular method used by avengers is blinding the victim by inserting metal rods in
their eyes. This is mostly enacted by people of higher rank and status to their subjects.

Blinding the victim means rendering him ineffectual. Considering that the usual penalty is

¢ ulu kigi: ol géce M.
204



death, blinding is a relief granted under extenuating circumstances. People who cannot be
forgiven are killed while those committing lesser offenses are released after blinding:

Anda gelicek sultanun leskeri fi’l-ciimle ndz étmege basladilar. Ya‘ni ki “bunun gibi
feth étdiik. Biziim timarumuzi arturmak gerekdiir” dédiler. Ve cem* olup veziri Nizamii’l-
melik katina geldiler ve hayli kati soylediler. “Eger biziim timarlarumuzi ve tonluglarumuzi
ziydde étmezseniiz devlet ve sa ‘adet Kavurd undur” dédiler. Nizamii’l-melik ¢iin bu sozi isitdi,
eytdi: “Sabr édiin bu géce sultanila soylesiip siziin maksudlarunuzi yérine getiireliim” dédli.
Ol géce sultanila mesveret édiip Kavurd’a zehr veérdiler ve iki oglanuy gozlerine mil ¢ekdiler.
(Yazicizade, 28a-b)

Severing and/or sending limbs

At times when the person to be punished narrowly avoids death, the avenger’s anger
may not be satisfied, so the victim’s limbs are severed:

Nige ‘Arab beglerini tutdilar. Sultdn Bdyezid’e gondiirdiler ve nigce beg dahi
‘Arablaruy ok atar bas barmaklarin kesdiler, koya vérdiler. (Asik Pasazade, 493)

The chronicles suggest that, regardless of what news they may bear, emissaries must
come to no harm—as suggested by the Turkish saying “don’t blame the envoy for the
missive”. However, some people cannot keep their anger in check and exact corporal
punishment on the emissary before sending him back to his country. This is also a response to
the other party:

Samasb buyurdi, biti yazdilar, mii ' minlere véribidiler ki “Geliin bana muti‘ olun, siziin
sucunuzi bagisladum. Battal hod Magrib’de oldi, siz kimiin-i¢iin diirigiirsiiz? Ve hem dahi sol
Muhammed’i gordiim diyen kocayr baglay, bana véribin, Battal’a édecigiim ana édeyin” dédi.
El¢i geldi, ndmeyi okidilar, pdre pare kildilar. Gelen adamuy burmn kulagin kesdiler,
gonderdiler. (Battalname, 425)

Rape

Sexual assault as a method of punishment is as old as humankind. The avenger, unable
to satisfy his rage by destroying the enemy in combat, seeks to deprive the community of
chastity, a concept more or less respected in every society. An unbearable burden on the
survivors of the war, rape leaves an indelible scar on the collective memory, and spawns a

resentment that is passed down from generation to generation:
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Miistilmanlarun oglanlarina nda-megsrii‘ hareketler étdiler. Bu yiiz karaligila ba ‘zisi
Uzun Hasan'a gitdi ve ba ‘zisint Karaman oglanlart alup kendii vildyetlerine togrildilar. (Asik
Pasazade, 452)

Both Christian and Muslim avengers rape the women and children of the enemy after
the war:

Hamza Beg dahi lesker cem ‘ édiip hisarun iizerine vardi. Nagdh bir nice ‘azablar bir
Ermeni koyiine varurlar. Bir nice Ermeni karisimi ve kocasim bulurlar, yagmalarlar. Bu

karilarilan kocalara nd-mesri “ is islerler. (Aslk Pasazade, 433)

The Aftermath of Vengeance

Since chronicles do not view vengeance as a matter between the avenger and his
victim only, its aftermath is discussed in detail. Regardless of how personal the reason, all
acts of vengeance become public to a certain degree. Therefore, the public nurtures favorable
or adverse sentiments to the avenger after the act. These sentiments manifest themselves as
celebration, mourning and regret.

On the avenger’s side:

Celebration

Celebration, even festivities after taking revenge is a natural and the most noteworthy
reaction of the avenger. There is a correlation between the magnitude of the revenge and the
reaction of the society:

Ve Miydcug’t Horozm igiin ber-dar eylediler. Ve nice giin turdi. Ve kigwrtdilar ki
., ni‘met hakkin bilmeyen ve kiifran gostereniin cezasi budur” dédiler. Ve kendiisi dahi
Sel¢uklarun ni ‘metine kiifran kilup hakk-1 ni ‘meti yerine getiir[me]migdi. Bu kendiiye dahi eyii
fal olmadi. Bir ay ge¢medin kendii dahi heldk oldi.Ve ‘Irdak halki anun helakin ésidiip
saziliklar eylediler. (Yazicizade, 74a-b)

Sometimes these celebrations are aided by music. Music plays an important part in
motivating soldiers in cases of collective revenge:

Islam leskeri demiir tag gibi harekete geldi. Ve begler begi kapusindan nekkdreler
calinup nefirler uruldi... Ve savas germ oldi. Ciin biraz sehirden uzadilar, Islam cerisi doniip
bunlari ele aldilar. Sagdakileriin niisi1 Nis’e miibeddel oldi. Ve koyuna kurd giriir gibi bi-¢are
oldilar. Islam ¢erisi dilir ve merddne olup tig-i bi-dirig urdilar. Ve ol meld ‘ini hiydr [gibi]

tograyup pelid kanlarini ol vadi ve hamiina revan étdiler. Ahsdm oldukda ki Sultan zerrin-
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bister harir kirtya tolundi. Te’yid ile ve ferr-i devlet-i padisah birle meliki’l- timera doniip
barigahina gitdi. Ta'am tenaviil étdiikden soyra ray-1 miidam kildi. Ve buyurdi ki ¢iin yir yiizi
bed-h"ahlar kamindan lile-zdr oldi. Ciin ham cihet siiriir u terenniim miimteli olup ve db-1
ziilal birle miimtezic olmak gerek deyii ‘isrete siirui ‘ étdi. (Yazicizade, 222b-223a)

Regret

Although revenge is openly supported in chronicles, the avengers sometimes cannot
escape regret. In particular, people who share the language, religion or social status of their
victims realize their mistakes shortly thereafter, and begin to regret their inability to sate their
anger and the resulting brutal act of vengeance. Sultan Bayezid deeply regrets that Temiirtas
Bey, whom he had appointed to resolve the Alaeddin Bey issue, resorted to execution,
because his true intent was to discipline the person in question:

Ak¢ay’da Hunkar ile ugrasup tdkat getiirmeyiip kacup ehl-i Islam, ardina diisicek,
ndgah kaza-y1 asumani yétigiip at1 siir¢iip yikilunca merdaneler yétisiip tutup muhkem étdiler.
Tezelliil ile Hiinkdr'uy ‘izz-i huzirina geliip getiirdiler. Andan kudret ile Karaman-oglhnuy iki
oglin Mehmed Begi ve ‘Ali Begi bile esir étdiler. Hiinkdr Karaman-oghnuy iki oglanlarin
muhkem bend édiip Burusaya gonderiip habs étdiler. Andan ‘Aldeddin Begi Temiir Tas Bege
ismarladi. Temiir Tas Beg dahi fi’l-hal tevakkuf cekmeyiip varup ber-dar étdi. Sultan
Bayezid’e haber veérdiler. Gdyet miite ellim oldi. Zird garazi katl étmek degiildi. (Nesri, 319)

On the victim’s side

Mourning

The foremost sentiment felt by the surviving victim and his family is sorrow, which
results in mourning. If the victim of the act of vengeance was a statesman, mourning no
longer remains personal and becomes a public issue:

Mihriyali 'niin hdlinden haberdar oldilar feryad figanlar kopardilar (Battalname, 354-
355)

In some societies, mourning rituals are accompanied by music and acting. While actors
depict the tragedy with movements and expressions, the audience spill ash and coal over their
heads and paint their faces black to show that they are mourning:

Ve Ahmed-i ‘Attas’t kal‘adan indiirdiler. Ve elini baglayup bir deveniiy iistine

berkitdiler. Ve Isfahdn’a iletdiler. Yiiz bigden ziydade® ‘avrat ve oglan ki ¢ikup oniince ve

7 ziyade: ziyade idi M.
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ardinca yiiridiler kim[i] necasetile oturdr kim[i] topragila, kim[i] yiizine kara diirterdi. Ve
basina komiir ve kiil sagardi. Ve oniince tabllar ve defler ve naylarla ¢alicilar ve ruba ‘iler
okurlaridi. Ve muhannesler ve stiret-bdzlar oynardi. Bu ‘azamet-ile ve izdihdmila sehre giriip
meyddnda asa kodilar. Yedi giin tamdm durdi. Her giin oklar ve taslar urup nisan-gah
édinmislerdi. (Yazicizade, 36a-b)*®

Avoiding revenge

Indirect

Indirect avoidance of revenge usually occurs through divine intervention. Possible
victims of an act of vengeance are given premonitions, usually in dreams, of what will
happen, who will come to their aid, and how they will assist. This person may be Mohammad
the Prophet, or Khidr, who is frequently mentioned in works of literature:

Bu yana Melik bir diis gordi kim Restulu’llah hazreti sardya gelmig. Sardy i¢i niirila
tolmis... Resil hazreti buyurdr kim “Yd Melik Danismend! Biz senden hosniiduz, Tanri sizden
razidur. Din, Islam yolinda taksirlik étmediiy. Imdi tiz tur, bu makdmdan tasra ¢ik kim Hak
ta‘ala bu sehre hism eyledi. Gerekdiir ki yer deprene, bu sehir ve bu sarday harab ola. Zird bu
kdfirler din-i Islamdan riici* édiip miirted oldilar. Sana kasd étdiler ki zehir véreler. Tanyr
ta‘ala hisim étdi. Gerekdiir kim bu kdfirleri kahr eyleye” dédi... Gaziler birbirlerine haber
kildilar, sehirden tasra ¢ikdilar... Ciin érte oldi, goz gozi gordi. Gaziler sehirden yana nazar
kildilar, gordiler dar u divar hep harab olmis. (Danismendname, 175)

Divine intervention is frequent in Christians as well, with Jesus Christ helping
unfortunate Christians out of the predicament they find themselves in:

Ciinki Semmds Haracne’ye geldi, atasina haber oldi. Saz olup begler karsu ¢ikdilar,
aldilar. Semmds’1 Kaysar katina getiirdiler. Geldi atasinuy elin opdi, eydiir: “Esir oldum yine
‘IsG beni halds eyledi.” (Battalname, 387)

Direct

If no divine assistance is available, the victim must come up with his own survival
plan.

Flight

*® The mourning ritual was narrated in detail by Ravendi in the Persian original: Yiiz binden fazla kadin ve ¢cocuk
kaleden disari ¢ctkmisti. Cer¢dp, giibre, tezek ve kiil gibi her ¢esit seyi baslarina sagiyorlardi. Bu muhannetler
onlerinde davul, diimbelek ve def bulundugu halde, ellerini birbirine, ayaklarim yere vurarak bir ahenkle
bagryorlar ve “Yiice Attas, benim canim yiice Attag! Basimin ortasinda bir ay var, kalede de toygar kusu”
diyorlardi. Onu béyle yiicelik, yiikseklik ve hiirmetle sehre gétiirdiiler. Ahmed Ates, Rihat-iis-Sudiir ve Ayet-iis-
Stirar, Ankara 1999, v. 1, p. 157.

208



Chronicles insist that discretion is the better part of valor, where some victims realize
they cannot hope to fight and win against the avenger, so they leave the battlefield without
escalating the issue:

Andan Melik eérisdi, ‘dlemi, ‘alem-ddri ahtardi. Kafirler am goriip tagildilar, ters
yiizlerine kagdilar. Gaziler ardinga kovdilar. (Danismendname, 101)

Converting

The easiest way to avoid revenge is to convert to another religion, or to claim
conversion. Since converting means switching over to the side of the avenger in war and in
peace, accepting the avenger’s religion or denomination is the most certain way to avoid
punishment:

Ol otuz biy esiri getiirdiler, kal ‘adan 1rak yére saf olup turdilar. Melik anlara buyurdi
kim: “Miisliiman oluy, eger olmazsanuz sizi helak éderem” dédi. Anlar Melik’e sogdiler,
imana gelmediler. Melik buyurd:, anlardan bir mikdar kal‘aya karsu kirdilar. Kal ‘adan
kéfirler cagirdilar kim “Olmekden dirilmek yegdiir, miisliiman oluy” dédiler. Buni isidiip
yigirmi biy kdfir barmak gotiiriip imana geldiler. ” (Danismendname, 170)

Paying tribute

Wealthy people who refuse to convert are given a second chance. The victim may offer
tribute, or sometimes the avenger may demand it. By paying tribute, the victim may carry on
with his life without any change in his faith or social status. In order not to offend —or anger—
the avenger, the victim offers tribute under the name of “gift™:

Seyyid korkusindan kimse dasra ¢ikmazdi. Rum vildyeti gdyet kizlik olduyidi. Kimse
ekin ekemezdi... Kaysar armaganlar veéribirdi, hardcidi amma “armagan” déyii veribirdi.
Seyyid dahi ol birkag pare sehriin haracin hdsilin alup miislimanlara tilesdiirdi. (Battalname,
410)

By accepting tribute, the avenger is considered to have forgiven his enemy. However,
if the enemy goes back to his old ways, no material consideration will save him:

Hak ta‘dla ‘indyet kilup miisiilmanlar galib oldilar. Ermeniler’i miinhezim kildilar.
Lifon ele giriip cemi‘ malim ve rizkimi yagmaladilar. Miisiilmanlara miibalagayla ganimet
hdsil oldi. Ve andan sonra Lifon’1 haraca kesiip gerii salivérdiler. Bir nice miiddetden sonra
gerii ‘isyan zahir oldi. Sultan bu def‘a dutup heldk étdi. Ve memleketin miistilmdnlara
tilesdiirdi. (Yazicizade, 74b)

Forgiveness
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If believing in different faiths is a driving factor of revenge, believing in the same faith
is the foremost reason forgiveness may be extended. Cavdar Tatars from Germiyan attack the
Karaca Hisar market. Osman Gazi realizes that the captured Tatars are Muslim, upon which
he forgives them and sends them back to their land:

‘Osman eytdi: “Bu zdlimler miislimanlardur. Oldiirmek olmaz” deyiip and vériip dzdad
édiip iklimine gonderdi. Ol zamandan Yildirim Hdn zamanina-dek asla ‘adavet étmediler.
(Nesri, 123)

Entertainment

If no other options are available, the victim may try to placate the avenger by holding a
grand event in his honor. The avenger may also be presented with gifts at the event. Some
victims may even offer their daughters to the avengers to ensure their safety.

Bundan evvel Ishak Beg Vilkogl’'min hiydnetini hiinkdra bildiirmisidi. Hiinkdr dah
bununy bu haramzadaligin tamam bilmisidi. Ol sebebden Sultan Murad ‘azim lesker cem * étdi,
Ldz vilayetini ciimleten zabt éde. Vilkogli buni tuydi, def i tekrdr gerii élgi gondiirdi,
miibdlaga armaganlar dahi bile gondiirdi ve hem dédi kim: “Kizimun cihdzi tamam miiretteb
oldi. Tevdrihlerde ddem géndiiriiy, cdriyeniizi aluy” dédi. (Asik Pasazade, 394)

In conclusion, vengeance as narrated in the chronicles written in the Old Anatolia
Turkish era are as old as humanity in truth, and will continue to exist as long as its reasons

and vaious methods of punishment exist.

Abbreviations
M: Manuscript
R: ATES Ahmed (Rdhat-iis-Sudiir ve Ayet-iis-Siiriir)
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