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OZET

Bu makale Turkiye’de dinin millilestirilmesi ile ilgili farkh
projeleri icermektedir. Ilk ©6nerilen projeler Islam ve laikligin
birarada yasayabilmesini saglayabilecek felsefi temelden yoksun
olduklar1 igin basarili olamamislardir. Dinin millilestirilmesi
konusunda daha o6nce yapilan calismalardan farkli olarak bu
makale konuyu Soguk Savas dénemine tasiyarak Turk-Islam
Sentezinin dinin millilestirilmesi cabalarinin ulastigi son asama
oldugu tezini vurgulamaktadir. TiSin Atatiirkctiliik rejimini
degistirme gibi bir hedefi olmamas1 ve Islam’n milliyetcilik, laiklik
ve Ataturkculik ile uyum icinde oldugu goéruslerini savunmasi
TiS’in aranan milli din olmasa bile Islam ve laik devlet arasinda bir
sistem ayarlamasi yapmasini saglamis ve Islam’n gayr-i resmi
olarak Turkliuk tanimina dahil olmasini saglamaistir.
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FROM NATIONALIZATION OF ISLAM TO PRIVATIZATION OF
NATIONALISM: ISLAM AND TURKISH NATIONAL IDENTITY!

ABSTRACT

This article traces the origins of various proposals to
nationalize Islam in Turkey. The initial Turkish proposals failed
because none of them had a feasible philosophical base to facilitate
the co-existence of Islam and secularism. Aside from the previous
studies on the nationalization of Islam, this article carries the topic
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to the Cold War by arguing that the Turkish-Islamic Synthesis was
the last stage on the nationalization of Islam. Since TIS had no
vision to alter the official ideology, Kemalism, and it claimed the
compatibility of Islam, nationalism, secularism as well as
Kemalism, it fulfilled the need of a national religion the Turkish
state envisioned but it created a de facto Turkish national identity
that made Islam a prerequisite for Turkishness.

Key Words: Turkish identity, Islam, Turkish-Islamic
Synthesis, Turkish nationalism

As secularism entered the Middle East, an ideoddglmattle ensued
between Islam and secular nationalism that woudtl laroughout the twentieth
century. Secular nationalism won mostly the minidsitllectuals and politicians,
who then designed public education systems to war the conservative masses.
Ruling elites knew well that a constantly open confation against Islam would
be counterproductive. Thus, neither Mustafa Keftatiirk’s Kemalist ideology
nor Michel Aflag’s Baath ideology totally rejectéslam. Instead, they aimed to
harness and use the social power of Islam to furtne interests of the nation
state. This would not be possible unless Islammedi®nalized by the state.

This article aims to shed light on the multiple corhes of the
nationalization of Islam in Turkey. | present tvimterwoven hypotheses to
explain the intricate relationship among the Tuhksate, Islam and Turkish
nationalism. Primarily, Turkey’'s unrelenting eff®rto nationalize Islam during
the early republican period (1923-50) failed biated ale factoTurkish identity
tied to Islam. Despite the constructive aims ef Tlurkish leaders, nationalization
of Islam could not be achieved because none ofréfiem proposals had a
feasible philosophical base that could be impleeemt the society. They were
cosmetic, unpractical or marginal as it shall bdimed in the following pages.
Nevertheless, when the early Cold War politicaldibans removed the political
restrictions, a more liberal approach with the &seand balances system paved
the road for the creation of a historical philospptme Turkish-Islamic Synthesis
(TIS) (1950-1970). The TIS formulated the middlaywbetween Islam and the
state and it became the nationalized Turkish Isl&urthermore, the TIS
strengthened thae factopolicy that regards Islam a prerequisite for Tsinkiess.
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Setting the Goals

The TIS was conceptualized during the Cold War th& raw and
unformulated idea predates modern Turkey. As Iskead been the dominant
socio-cultural force for centuries, early sentinseaf Turkish nationalism were
expressed in a religious form. A secular natiamalivould not be attractive in a
largely conservative society. Islam and Turkishiamalism blended first in the
frontiers from the Caucasus to the Balkans, whetten@ans retreated. Not
surprisingly many early Turkish nationalists werenfi these lands. While the
Young Turks were still gathering their thoughtsrationalism, the Balkan Turks
declared in 1898 that “Islam and nationalism hadgee into a single construct.”
Initially, the Young Turk entity, the Committee Bhion and Progress (CUP), did
not take the Islamic blended Turkish nationalismtloé local CUP branches
seriously but conditions necessitated the CUP twwonsider this approach.
Nationalist movements in the Balkans, such as tfee=k; Bulgarian and Serbian
nationalism, went along with Orthodox ChristianitWould the CUP embrace an
Islamic blended Turkish nationalism? Within tenagge the CUP not only
recognized Turkism but also exploited it. Turkis@ftomanism and pan-
Islamism were all at the service of the CUP to ei political objectives. The
CUP did not have a common voice about Turkish natiem but the positivist
ideology of the leading Young Turks created a tecgidoward a secular model.
Whether or not Islam and nationalism would coewigs the question of the time.
From positivist Abdullah Cevdet (1869-1932) and damkist Ahmed Aaacslu
(1869-1939) to Ziya Gokalp (1876-1924) and Yusufcia (1876-1935) many
Turkish intellectuals believed in compatibility ofslam and nationalism.
Furthermore, they suggested that nationalism wsukhgthen the power of Islam
and thatslam should be used to promote the interestseo$tate.

The ruling elite of the new Turkish Republic turngge Young Turk
ideas into the ideology of the new republic, Kesrali Gokalp’s ideas shaped the
early cultural policies of the Turkish republicpesially on Islam, secularism and
nationalism. Gokalp derived his ideas and conciepits Emile Durkheim (1858-

2 M. Sukrii Haniglu, The Young Turks in OppositiofOxford: Oxford University Press,
1995), 211.

3 M. Suikrii Haniglu, Preparation for a Revolution: The Young Turks, 19998 (Oxford:
Oxford University Press, 2001), 296.
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1917) and altered them to fit Turkey. Gokalp’swasein regard to religion were
largely inspired by Durkheim’s last major work d@he Elementary Forms of
Religious Life This work was an outcome of Durkheim’s reseaoch the
primitive religions of Australian native tribes. aBed on this study, Durkheim
drew general conclusions about the interaction elfgion and society. He
concentrated on understanding religion as a soeaity regardless of its origins.
He criticized positivist scholars for totally rejew religions because some
religions might have artificial origins. Durkheiargued that “fundamentally,
then, there are no religions that are false. #dl @mue after their own fashiofi.”
Furthermore, he pointed out similarities of aligelns, saying that “[t]here is no
religion that is not both a cosmology and specoitatebout the divine?”
Durkheim concluded in his work that “nearly all theeat social institutions were
born in religion...If religion gave birth to all th& essential in society, that is so
because the idea of society is the soul of religiofhus religious forces are
human forces, moral force8.” Religion, according to Durkheim, was an
irreplaceable part of society.

Durkheim regarded religion as a source of morabtnsciousness and
identity formation. He acknowledged the role digien as a motivational source
to unite people and emphasized the significancesamfial cohesion religion
provides. That social cohesion, according to Duirkhevas almost impossible to
achieve through individualism. In that regard Dhein believed in the strength
of social action rather than individualism. Hidiarce on society as opposed to
individualism was his common ground with Karl Mamut as opposed to Marx,
Durkheim made it clear that his approach to rehgwas sociological not
political.

Durkheim developed general ideas about religion souety. Since he
believed that his findings would apply to all sd@s, he used a general term
society, without referring to a specific group. sHiurkish counterpart, Gokalp
took Durkheim’s general concept of society and owed it down to nation.
Then, Gokalp defined what would constitute a natkor him,millet, nation, was
a community of people united by the same languagkgion, morality and
aesthetics. Hence he suggested that Turks shoubdaee the concept that they

* Emile Durkheim,The Elementary Forms of Religious Lif8lew York: Free Press, 1995),

® Ibid., 8.
® Ibid., 421.
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are from the Turkish nation, Islamic faith and iNestern civilization. Similar
to Durkheim’s approach, Gokalp regarded religionaasorner-stone of society.
Thus, according to Gokalp, Islam was the cornemestof Turkish nation and the
source of ethics and morality.

Gokalp argued that it was possible to mix Turkisétdry and culture
with Islam to create a “Turkish-Islamic Historid@hilosophy.® He believed that
modern science and philosophy could be interprieéesgtd on Turkish and Islamic
traditions and “a modern Turkish-Islamic Civilizai® would evolve out of it.
What would be the role of religion in this civilzen? Gokalp advocated
secularization of the justice system. The lawshef state, he suggested, should
not be determined by religious rules but by theditions of the society” Thus,
secular laws and schools should replace religiaws bnd schools.

As well as many of his contemporaries Gokalp suggeshat Turks
should nationalize Islam. He proposed that theneas and prayers should be in
the Turkish languag€. In his understanding, Islam could be a cultural
component to promote Turkish national culture andkiBh interests, making
nationalism a modern manifestation of Islam. Int tbase, the interests of the
nation were above the interests of Islam. Islaolccbe used for national goals or
become a national religion. The Ottoman sultadieddhemselves the servants
of Islam. For Gokalp it was now time to have Islsenve the nation.

Nationalization of Islam

Durkheim’s books were translated into Turkish asyess 1923. Ataturk
read them in French. Gokalp’s influence on theoliogical development of
Kemalism was limited as he died in 1924 before mggmalist revolutions were
introduced. Nevertheless, in regard to his apgrdacislam, Atattrk followed
Gokalp. How Ataturk dealt with Islam in real lifs different from what he
thought about Islam. No matter how strong the adions of a leader are, what a
leader can implement in a real politics is limited the social forces of that
society. Considering the strong social power acdutgl Atatirk often acted as a
political leader not as an idealist intellectual.

7 Ziya Gokalp,Turkeuligiin Esaslari(Istanbul: MEB, 1990)22-23.

8 Ziya Gokalp, Tirklesmek/slamlasmak Muasirlamak, (stanbul: Toker Yayinlari, 1992),
25.

° Ibid., 26.

19 Gokalp, Turkgulgin Esaslari174-175.

" bid., 176-177.
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His secularist reforms came along with a natioadiin program, which
promoted nationalism as an alternative to Islancheating a national religion.
Perhaps his most radical step was the abolishnfeihieocenturies old Caliphate
title. The day the Caliphate was abolished on M&cli924, the Directory of
Religious Affairs (DRA) was founded and a state oyly was established over
all Islamic and educational institutions. The adlwhent of the Caliphate was
certainly the biggest political step toward sedaktion but the law by itself did
not initiate secularism because the abolishments@ated that “the meaning and
the concept of Caliphate are embedded in the govemh and the republic?
Indeed, in 1924 the official religion of the newrKish republic was Islam and the
judicial system was largely based on Islamic laBs.1928, the Latin alphabet
replaced the Arabic alphabet, secularism repla¢ed religion article in the
constitution and the Western laws replaced Islaiaics. Although Sufi orders
were prohibited, the practice of Islam or any othaigion was not officially
prohibited.

In regard to religious affairs modern Turkey inkesti a Sunni Islamic
structure from the Ottoman Empire. In order totpcothe Sunni Islamic texture
of its subjects, the Ottomans solidified the offafeGrand Mufti, Seyhulislam
and a Sunni Islamic religious structure under tha SSafevid threat in the
sixteenth century. As the Ottoman Empire collapggedeligious structure was
reshaped to fit the Turkish republic. Becausel®24 education monopoly law
allowed only the state employees to teach, preadhirgterpret Islam, no private
teaching or preaching of Islam has been allowedseB on current regulations of
the DRA, no pupil can be registered for summer @urtourses to learn basic
Islamic instruction before they finish th& grade, when pupils are around 12 year
old.*® State monopoly over all Islamic institutions was averly ambitious goal
that was difficult to achieve. The logistical afidancial needs of the new
republic limited its abilities to reach that go&hus, despite the law, many Islamic
groups have provided with religious education withihe state inspection.

As much as Ataturk wished to nationalize Islam,wes careful not to
destroy the main components of Islam. He discadggplitical Islam but kept
Islam as a cultural component. Moving on Gokalpégh, Atatirk ordered that
the call to prayerezan had to be called in Turkish instead of Arabienams

12 Resat Geng, Tirkiye'yi Laikletiren Yasalar, (Ankara: Atatiirk Argtirma Merkezi
Yayinlari, 1998), 35.

13 Diyanetisleri Baskanligi Kur'an Kurslariile Ogrenci Yurt ve Pansiyonlari Yénetmgili
http://www.diyanet.gov.tr/turkish/mevzuaticerik p&sd=2204.
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were ordered to preach in Turkish. The Quran wasslated into Turkish and
printed in the Latin alphabet. Still, the Kemalditerion to create a Turkish
nation state in Anatolia was not based on secuddiomalist principles; Islam

remained as a defining factor for Turkishness @ 1B820s. For the Turkish state,
the ideal Turk was a Muslim Turk.

Atatirk needed a nationalized religion, an altefiedkish Islam, to
protect secularism. Before he took a big step, &ettin Efendi, a Turkish imam
in Istanbul, initiated the discussion by leadingrayer in Turkish rather than in
Arabic in 1926. While a group of columnists in tharkish press, including
Ahmed Agacglu, supported the imam for his reformist act, tmespmlent of the
DRA, Rifat Borekci declared that prayer has to befggmed in Arabid® After
the complaints of the mosque regulars, the imamrelasated from the DRA to
the Ministry of Education where he served as ahewof religion'®

Soon Ataturk initiated intellectual discussions fatsmulate a Turkish
Islam. He asked Réni Barkur, a deputy from Samsun, to write a book o
nationalization of Islam. Barkur titled his bodbin Yok Millet Var There is No
Religion but Nation. Atatirk read the book and inscribed “Bravo, apgk on
the margin of a paragraph where Barkur wrote “Qaly ook is our nationalism,
which protects knowledge, carries creatures, englsralcappiness, glorifies
Turkishness and unites all Turks. Therefore, in @hilosophy the exact
equivalent of religion is nationalismi™ Barkur's book boosted up nationalism
over Islam but did not introduce any feasible psgddo bridge them together so
that the state could benefit. Atatlirk assignedtardoook project to Ré Galip,
who shortly served as the minister of educatioh988. The booKJtrkin Milli
Dini: MUslimanlik National Religion of the Turk: Islantlaimed that Islam was
originally a Turkish religion and Prophet Abrahamdarophet Muhammad had
Turkish origins® Atatiirk apparently found this argument margit@alip’s off
the chart historical arguments were not includede@malist history textbooks
(1931-1941).

* Soner Caaptay,Islam, Secularism, and Nationalism in Modern Turké&fno is A Turk?,
(New York: Routledge, 2006), 39-40.

> Basak Ocak Gez, “Fikirden Eyleme Tirkce Namaz MeseléSi20'lerin Cesur Bir
Hocasi,"Toplumsal TarihVol. 47 (1997): 15-19.

16 CemalSener,Anadilde/badet: Tiirkcgbadet (Istanbul: Ant Yayinlari, 1998), 80.

" Girbiiz D. TiifekgiAtatiirk'iin Okudgu Kitaplar-Eski ve Yeni Yazili Tiirkce Kitaplar
(Ankara: Turkiyels Bankasi Kiiltir Yayinlari, 1983), 170-171.

18 Sener,Anadilde/badet,83-84.
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A middle way had to be found for the coexistence lglam and
secularism. Atatirk set some boundaries for hisrne$ in Islam. Whenever the
boundaries were crossed he stepped in. In oneheasedered the collection and
destruction of a translated book because he fohedbbok to be extremely
offensive to Islant® Another book written by A. Ibrahim faced the sadestiny
because it was prohibited by the Turkish governtierthe whole book is
inaccessible and its name was not recorded inriheed book catalogs of Turkey
eithef; only a few pages of this book were translated iBhglish by Lootfy
Levonian®® In his book A. Ibrahim suggested that Turks stcaathandon Islam
and create a national religion. He regarded Islantha religion of the Arabs.
Furthermore, he wrote that “[w]e must seek thegreti of the Turk, the God of
the Turk, in the self-consciousness of the Tudrk.”

A similar proposal was left without an owner. Qmé@ 22, 1928 Turkish
newspaperyakit, published a reform project, allegedly preparedalljommittee
of professors from Istanbul University. The pragasmbraced nationalization of
all social institutions including religion. Thetaors suggested that religious life
had to be reformed based on scientific ideas anthade so that religion could
match other institutions. The last section ligedposals: desks should be placed
in the mosques and people should be encourageddoraosques with shoes; the
language of prayer should be Turkish; Turkish wersiof verses, prayers and
sermons should be used. Moreover, the proposayjested that musical
instruments should be placed in mosques and imardspeeachers should be
trained in the faculty of divinity of Istanbul Urewsity. At the end the authors
assured that they would write books and articlesggyamize courses and
conferences on this subjéétAs soon as it appeared in the press, the govetnmen
disowned the proposal.

19 Ahmet Giirta, Atatiirk ve Din Eitimi, (Ankara: Diyanetisleri Baskanligi Yayinlari,
1999), 25-27.

% Diicane Ciindiglu, Bir Siyasi Proje Olarak Tirkcgbadet | [Turkish Prayer as a
Political Project I], (Istanbul: Kitabevi, 1999), 284-289.

2L Turgut Akpinar, tslamiyet Yerine Milli Turk Dini.”Tarih ve Toplum69 (1989): 42.

22 A, Ibrahim, “A Book on the Sentiment of Nationaglgjion and Genuine Religion of the
Turk,” in Lootfy Levonian.The Turkish Press: 1932-193@eirut: The American Press, 1937),
37-41.

%% bid., 40.

4 For modern Turkish translation of the reform prsgloseeismail Kara, Tiirkiye'de
Islamcilik Digiincesi, 11,(Istanbul: Risale Yayinlari, 1987), 495-499.
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In a later interview, Yusuf Ziya Yoérikan, who waseoof the alleged
authors of the proposal, claimed that there wasuahh committee, although the
first sentence of the proposal mentioned that i$ weepared by one. Ydrukan
told the interviewer that whatever was publishedVekit was an early draft
prepared by one person but he did not mention whet person waS
Nevertheless, more proposals were on the way. hemoturkish newspaper,
Hakimiyet-i Milliye devoted a book with a new version of thean-i mufassal,
details of faith, for the Turks in August 1928. intluded passages such as ‘I
affirm my faith in that there is no Day of Judgmént Turkey.... | believe that
good Qaénd evil comes from humans.... Ghazi [M. Kensathe loveliest servant of
God.’

Moreover, Kemalist poet Behcet Kemal aa attempted to rewrite the
Quran. He even prepared some sample véfs@he honor book of Republican
Public Party, the first political party of the Tisk Republic, which was founded
by Atatiirk, referred him as “the son of GA&d."Similar views and proposals were
expressed after Atatlrk’s death as well. Arin Engligued that prayers, fasting
and the seating arrangements could be changed bageé conditions of the age
and it was religiously legitimat€. Another Kemalist, Osman Nuri Celman
initiated a monthly periodical in 1957 and publidrseveral books solely for the
reformation of Islan®’ In the first issue of his periodical, Celman deetl that
“for a nation religion is not a goal but a todithat could be used to promote
national interests. He compiled 54 farz, obligasiofrom the Bible, the Qur'an
and the Hadith along with the speeches of AtatiNkne of these proposals could
satisfy Ataturk’s desire to reconcile Islam, secilamalism and nationalism. He
acted cautiously in regard to daily Muslim religsatituals.

*® Ibid., 500-502.

% partially translated from Turkish. For whole Tistk version see Abdurrahman Dilipak,
Bir Baska Acidan Kemalizn{)stanbul: Beyan Yayinlari, 1988), 34.

" For sample verses see Ibid., 141-142.

%8 Seref Kitabj The Honor Bookwas originally published in 1938 by the Repubii¢zublic
Party. Abdurrahman Dilipak reprinted it along waklditional readings from the 1920s and the
1930s. Abdurrahman DilipalkGumhuriyet'inSeref Kitaby (Istanbul: $aret Yayinlari, 1993), 17.

29 Arin Engin,Atatiirkgiliik'te Dil ve Din(Istanbul: Ozyiirek Basimevi, 1955), 58.

% Osman Nuri CelmanDinde Reform ve Kemalizngigi Altinda Dinimiz'in Esaslari,
(Istanbul: Tan Matbaasi, 1958).

31 Osman Nuri Celman, “Din Bir Millefcin Gaye Dgil Vasitadir” Dinimizde Reform:
Kemalizml (1957): 13.
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Nationalization of Islam was not achieved concelptulaut officially.
Italian laws helped the Turkish state to set a kb@nd balances system. In 1928
the Turkish reformers translated and adopted aiSlurgenal code from fascist
Italy. Article 163 of the Turkish penal code wa® tbackbone of state control
over religion. According to Article 163, any movenm or person that aimed to
change social, economical and political and judlisigstem of the state even
partially based on religious principles and beliafsuld be imprisoned up to
fifteen years. Appealing to religion, religiousdiks and sentiments for personal
power would be punishable as w&llUntil it was abandoned in 1991, Article 163
was used to make sure no Islamic movement outblstate apparatus emerged
to challenge the secular state. No civil Islamioup was legally allowed to
provide religious education. The Turkish state dat want anyone other than
state employees to teach, preach and even intdghaet. This law also curbed
Christian missionary activities and protected ftthe facto Muslim Turkish
structure. Nevertheless, any Islamic group clos&tadte apparatus was let off the
radar screen.

A contemporary of Durkheim, Jean-Marie Guyau (188%-whose idea

of anomiewas influential on Durkheim’s approach to religi@uggested that “a
religion without myth, without dogma, without culjthout rite is no more than
that somewhat bastard product, "natural religionhich is resolvable into a
system of metaphysical hypothes&s."Most of the above mentioned proposals
concentrated on the physical appearance of prayetsituals. Nationalization of
Islam was partially achieved with the help of fasgbunitive measures, but
forceful measures could not last forever. A myghdogma, or as Gokalp
suggested, a philosophical base was needed touqoid. In order to turn Turkey
into an at least partially democratic state, redmtion of Islam and nationalism
had to be formulated. That goal could not be mi@ibefore the Second World
War. Many scholars and politicians made argumentsse the power of Islam
for national interests but the fragile balance leetwsecularism and Islam made it
difficult to implement. Kemalist elites created ssrmyths and even a “civil
religion” according to Donald E. Webster but thenk&ist cult was far from

¥ Terdrle Miicadele Kanunu, Tiirk Ceza Kanunu, Cezalérfiazi Hakkindaki Kanun, Ceza
Muhakemeleri Usulu Kanunglstanbul: Beta Basim Yayim Bd&m, 1991).

% Marie Jean GuyauThe Non-Religion of the Futuréranslated from the French.
(London: William Heinemann, 1897), 10.
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being a religio* Nevertheless, side effects of the intellectuaksiment on a
Kemalist cult can still be traced among the el@émodern Turkey?

Privatization of Nationalism

While the Turkish state jealously controlled Islamylti-party politics of
the Cold War brought along the privatization ofioaalism, which allowed the
non-state actors to interpret nationalism. Atatkiegpt a strict state control over
the interpretations of Islam and nationalism. Hensed not only the groups that
appealed the socio-political power of Islam forippcdl gains but also the pan-
Turkish opposition to Anatolia centered Kemalistior@alism. During his tenure
(1923-38), challengers to the Kemalist Turkish &tigt Thesis (THT), which
connected Turkish history to ancient Sumerians Hitiites®®, were either forced
into exile or marginalization. Pro-Islamic pan-Kism led by Zeki Velidi Togan
and racist pan-Turkism led by Nihal Atsiz were mdinto isolation. Anatolia
centered Kemalist nationalism had rejected pani$orkn the late 1920s but the
Turkish state’s anti-communist Cold War stance gednthe Kemalist status quo.
As both Islam and nationalism became antidotesotancunism, The Turkish
state privatized Turkish nationalism unintentiopddl lifting the state monopoly
on the interpretation of nationalism. The privatian was certainly not an
economic step but a social one that allowed thempph public use of
nationalism. Alternative understandings of histand nationalism were allowed
to be expressed outside the state apparatus. €hdmationalist organizations
mushroomed and became sanctuaries to conservatwese they could raise
their Islamic arguments under the banner of nalisma Islam could be
reasserted only after it was blended with naticmali

Regardless of their affiliation, almost all pronmgost-WWII Turkish
nationalists believed in the compatibility of Islaand nationalisf{ and many
were in favor of the nationalization of Islam. Metheless they could not explain
how their wishes might be implemented in real peditwithin the secular state
structure. After its closure by the government 931, the semi-official nationalist

% Donald E. WebsteKemalism a Civil Religion? A Case Study in thei@dsychology of
Religion: The Turkish Experiencey Press: 1979).

% Esra OzyirekiNostalgia for the Moderr{Durham: Duke University Press, 2006).

% Bugra Ersanli Behar/ktidar ve Tarih: Tirkiye’de “Resmi Tarih” Tezinin IQumu
(1929-1937) (Istanbul: AFA Yayincilik, 1992).

37 Gokhan Cetinsaya, “Rethinking Nationalism andrsl&ome Preliminary Notes on the
Roots of “Turkish-Islamic Synthesis” in Modern Tisk Political Thought” Muslim World3-4
(1999): 360-363.
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periodicalTurk Yurdu (TYhad a new statement in its first issue in 1942¢"“dve
neither humanist nor communist, but we are Musliank$.”® According to the
editor of theTY, Hamdullah Suphi Tanridver, being Muslim was airegment for
being a Turk® Arn Engin, an ardent Kemalist, faithful of theHT and a
member of the Turkish Historical Society, arguedt thAtatlirk was the greatest
Turkish-Muslim. He saved the great Turkish-Musliatian with his trust in God.
Great God selected him to do this jéB.’According to Engin, the primary
principle of Islam was serving the nation. Intésesf the nation came before
everything else. Islam had to promote the natiomatests’

Along with Islam, history instruction was expectedserve the interests
of the state. Kemalist THT aimed to boost up Tshmknationalism. The THT
heavily focused on pre-Islamic Turkish history tchibit that Turkishness, not
Islam, was the main cause of Turkish achievementhé past’ Atatiirk had
even requested special research on the pre-Iskatgoons of Turks from Yusuf
Ziya Yoriikan, who finished his book in 19%2. The Ottoman rulers called
Anatolian Turkish peasantsirak-i bi-idrak mindless Turks. Crafting a Turkish
nation out of these despised peasants, which tatestiover 80 percent of the
population, was impossible unless they were ingeotgth a heavy dose of
nationalist pride. THT served that goal well butcould not be used for the
nationalization of Islam. Another ideological tosés required to conceptualize
the state’s nationalization of Islam.

Despite its irredentist goals, Togan’s pro-Islampan-Turkism proved to
be a formidable alternative to Anatolia centerednidist nationalism. If altered,
this nationalism could kill several birds with os@ne. It could help the Turkish
state to resist an emerging communist threat bydsaing the power of Islam for
the nationalist cause. Furthermore, it could retenislam and nationalism
paving the way for the nationalization of Islamiiéle 163 remained in place to
make sure that no one could use Islam unlessvedehe interests of the state.
State prosecutors would decide whom to punish amohwto let go. Under these

% Cemil Kogak, “Tiirk Milliyetciliginin islam’la Bulymasi” inModern Tiirkiye'de Siyasi
Disiince, 4: Milliyetcilik,ed. Tanil Bora (Istanbulletisim Yayinlari, 2002), 609.

%9 Vecihi Timurgglu, 12 Eylul'iin Eitim ve Kiiltur Politikasi:Tiirk-/slam SenteziAnkara:
Basak Yayinlari, 1991), 63.

“0 Engin, Atatiirkgiliik'te Dil ve Din49.

*bid., 54.

“2 Behar Iktidar ve Tarih 189.

3 Yusuf Ziya Yoriikan, Mislimanliktan Evvel Tirk DinleriSamanizm Noted and
prepared by Turhan Yorikan. (Istanbul: Yol Yayrnl2005).
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conditions, the best way to express Islamic ideas W subscribe to the ideology
of pro-Islamic pan-Turkism. Thus, almost all ear§old War Turkish
conservatives had to use nationalism to soliciirttedamic ideas. Nationalism
was already attracting Islamic intellectuals tod&snp. The state’s checks and
balances system was herding intellectuals to naligtrgroups.

The Turkish Left and Kemalism

Shortly after the Russian revolution, Soviet Muslisarefully crafted a
Muslim national communist ideology. National comnsum aimed to combine
socialism, nationalism and Islath.National communists and their ideologue,
Mir-Said Sultan Galiev, a Tatar communist, empheithe anti-imperialist and
anti-colonialist principles of Marxism rather th#me class struggle, dictatorship
of the proletariat and the anti-religious stancecofnmunisni?> Sultan Galiev
engineered a new version of communism for the Islamorld. The adherents of
national communism, who were mainly the Muslim Turkf Central Asia,
proposed to secularize Islam rather than to abdli§hGaliev and his group were
purged from the communist party after 1928 butrtltksology of Muslim national
communism, which is sometimes referred as Sult@gain or Galievism,

spread to the Islamic worfd.

The Kadro movement of the 1930s Turkey, which whe first
intellectual group to connect Kemalism with so@al] was partially inspired by
Galievism. Kadro ideologues organized their id@aa monthly journalKadro.
The leading writersSevket Sureyya Aydemir, Yakup Kadri Karaosmgoo
Ismail Hiisrev Tokin, Burhan Asaf Belge emphasizesl dhti-imperialism and
anti-colonialism of communismS$evket Sureyya Aydemir, the founderKadro,
belittled the significance of Ziya Gokalp as arellgctual and not surprisingly
disagreed with Gokalp’s understanding of historigadterialism and Marxism,
which was critical toward Marxism. Historical matdism served as a guide for

4 Alexandre A. Bennigsen and S. Enders Wimbudbslim National Communism in the
Soviet Union: A Revolutionary Strategy for the @idd World, (Chicago: The University of
Chicago Press, 1979), xx.

* lbid., xx.

**Ibid., 51.

*"Ibid., 76 and 124-125.

History Studies
Volume 1/1 2009



From Nationalization of Islam to Privatization of Nationalism... 95

Aydemir andKadro.”® Kadro was published for three years before it was shut
down by the state in 1934.

Another group that connected Kemalism to socials@as the Yon
movement of the 1960s. The Y&n movement flourishewng the authors of
Yon a weekly political journal. The socialist foumslef Yon; Dogan Avciglu,
Mimtaz Soysal, and Cemal §®e Eyubgslu, reintroduced the socialist
interpretation of Kemalism. The chief ideologue ¥bn, Dgsan Avciglu
regarded socialism as a natural outcome of Kemadisoh democracy. This
argument left the official ideology, Kemalism, vahable to socialism. Because
the socialist intellectuals embraced Kemalism bterpreting it as a leftist
ideology, Kemalism alone could not create a stropygosition to the rising power
of socialism. The socialist interpretation of Kdisra weakened the Kemalist
ideology. Using Kemalism as a shield, socialistugrs could spread their ideas in
Turkey.

Evolution of the Turkish-lIslamic Synthesis

Zeki Velidi Togan (1890-1970) was the middle man vasll as a
respected fatherly figure among pan-Turkists. Fnemt pan-Turkists of Cold
War Turkey, such as Nihal Atsiz, Rehgu2 Turkkan, andbrahim Kafesglu
and Osman Turan were either students or colleagfuésgan. Before he became
a history professor in Istanbul University in 192Z%gan had been the president of
the defunct Bgkirdistan Republic (1917-1920) in the Northern Gaaus until the
communist takeover. He was actively involved ire tBasmaji resistance
movement against the Soviets. In 1932 Togan waedoto leave his post in U
because of his disagreement with the Kemalist THNS opposed to Kemalist
THT’s non-irredentist Anatolian Turkish nationalisiogan embraced a larger
concept of Turkish nationalism, including the Turk$ the Caucasus and
Turkestan. After Atatlrk’s death Togan returnedlion 1939. Along with many
pan-Turkists, Togan, Atsiz and Alparslan Tigtkeho later became the political
leader of pan-Turkist Nationalist Action Party, eéried and acquitted during the
pan-Turkist purge of the government in 1944. Thegpumade them more popular
among pan-Turkists.

8 Mustafa Turke, “[Cadre] Movement: A Patriotic Leftist Movement Turkey” Middle
Eastern Studies34: 4 (October 1998): 93-94.

° Dogan Avcigglu, Yén ve Devrim Yazilari: Atatiirkcilik, Milliyet&ili Sosyalizm
(Istanbul:ileri Yayinlari, 2006), 141.
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While his proudly fascist and racist student Atssas distant to Islam,

Togan believed in the combined power of Islam amdkiEh nationalisn?® In
1950, Togan’s close colleague, the historian Mehifugtt Koprill, became the
minister of foreign affairs from the Democrat Parfy serious scholar/social
engineer Togan became the founding president dkthmic Research Institute in
1953°! The foundation of the IRI was one of the big stégr the nourishment of
Islam in Turkey. Although in his early career Togaas a teacher in a Muslim
Tartar madrasa, he was not in favor of giving upfhee will for the guidance of
religion in life®> He was raised in a religiously conscious familithwan
extensive knowledge of Islam. His father was amnmmattached to the
NagshbandBufi order. In his youth, Togan had originally saered Shamanism
as a potential Turkish national religion and eveenmarized some Shamanist
prayers but he later concluded that Shamanism cooldoecome an attractive
religion for the masses.

Togan was in favor of reforming Islam based on rséfie principles>
However, he never explained how Islam could berméal based on scientific
principles. He was neither the first nor the lagidar to suggest the reformation
of Islam. Indeed, what scholars often meant byréfermation of Islam was the
reinterpretation of Islam based on modern conditidfor instance, in order to
strengthen Islamic consciousness, Togan sugges$tedstudy of commonly
respected Islamic scholars in Turkey, Iran and ®aRkj only after the outdated
parts of these works were eliminaf&d.

Considering the early twentieth century argumentswinether or not
praying in Turkish was acceptable in Isf8mTogan referred to an unpracticed
fetvg ruling, of Ebu Hanefi, which allowed praying irafi>’ Togan’s main
argument was that the Turks converted into Islarth vineir own free will

0 Zeki Velidi Togan, Turkligiin Mukadderati Uzerine(Istanbul: Hikmet Gazetecilik,
1970), 86.

*1 Giin Soysal. “Zeki Velidi Togan” 488-495 Modern Tiirkiye'de Siyasi Qiince, Cilt 4:
Milliyetcilik, ed. Tanil Borglstanbul:iletisim Yayinlari, 2002) 493.

%2 zeki Velidi Togan,Hatiralar: Tirkistan ve Dfer Miisliman Dgu Tirklerinin Milli
Varlik \5/3e Kaltdr Mucadeleleriglstanbul: Hikmet Gazetecilik, 1969), 82-83.

Ibid., 81.

% Togan,Turkligiin Mukadderati Uzering4.

*° bid., 18-19.

* For a comprehensive discussion of praying in Tlirlsee, Cundjgu, p. 40-63.

" |bid., 40. A. Zeki Velidi ToganKuran ve Tirkler“The Quran and the Turks,”
(Istanbul: Kayi Yayinlari, 1971) p. 26-27.
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“without any compulsior™ and they “regarded the Qur'an as their nationdy ho
book.”® Togan embraced the Quran as it is rather thaiatimg any change on
the Qur’an or on the main principles of Islam dsatl been proposed in the earlier
reform plans. Togan pulled examples from the eaukish Muslim states of the
Karakhanids and the Seljuks and argued that as asofurks converted Islam
they separated Islam and politiédndeed, it was the case when the Seljuk sultan
Tugrul Bey (1038-1063) entered Baghdad in 1055.lipB8aAl-Qaim (1031-
1075), remained as the religious leader while TuBey was the political head.
Togan solid arguments, which were knitted with egbas from the Turkish
history, helped to bridge the gap between Islamsandlarism in modern Turkey.

Togan was in favor of using the appeal of Islarsttgp communism. He
was not in favor of making Islam the most dominpalitical force that would
require a regime change. Like his other compatribbgan’s preference was that
Islam should serve the interests of the stateedddwhen both the Turkish state
and Islamic culture were challenged by communisomfithe 1950s to the late
1970s, the interests of Islam and the state wexesime. This political reality
provided a respected place for Islam among the iSluirkationalists paving the
road for the rise of the Turkish-Islamic Synth€SitS).

The ideas developed by Togan were later maturedantulated by his
studentibrahim Kafesglu and colleague, Osman Turan, a prominent historia
and a later editor of irk Yurdu. They prepared the historical philosophy of the
Turkish-Islamic Synthesis, which served as the adr@|S ideology. The TIS
ideologues argued that pre-Islamic and Islamic iBhrkhistory were linear,
contradicting the Kemalist THT's efforts to distingh them. Osman Turan
advocated that the Turkish states in both periodeked for the same goal of
establishingNizam-1 Alem the world ordef’ Despite conversion to Islam,
Turkish political goals, according to TIS ideologuemained the same. Since
they saw history as continuity, they argued thateno Turkey had to adopt the
same goal of creating the world order. The liherabf the Turks in Central Asia
would be the first step toward that goal.

*% |bid., 25.

*bid., 32.

% bid., 29-30.

1 Osman Turan, “The Ideal of World Domination amahg Medieval Turks"Studia
Islamica4 (1955), 77-90.
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Turan and Kafesgu's theories and even narratives were strikingly
similar. Indeed, Turan blamed Kafgho for plagiarizing his worlk? Both
argued that pre-Islamic Turkish religion was moeatic and very similar to
Islam. Therefore, Turks easily converted to Isldatam thus was the most
natural religion for the Turks and Turkish natiomainsciousness could not be
kept in faiths other than Islam. One slight diéfiece between the two was the fact
that Turan acknowledged that pre-Islamic Turkishes had followed different
religions including a monotheist dtewhile Kafes@lu argued that the totemic
beliefs and Shamanism were not originally Turki$fat such beliefs came from
neighboring nation&!

Kafes@lu originally had claimed in 1964 that Turks brou@hamanist
Turkish cultural components into Islam and creaadhique combination of the
Turkish-Islamic cultur&® This original argument connected pre-Islamic and
Islamic Turkish history but Kafeglu later changed his theory arguing that
Shamanism was not an original Turkish religion. déacluded that pre-Islamic
Turks believed that there was one god in the dky,sky godgok tanrt Thus,
Kafes@lu named this religiongdk-tanri dinj sky god religion. The sky god
religion was the Turkish national religi6h. Although Kafesglu's facts changed,
his analysis remained the saffie.

Kafes@lu disagreed with Togan in regard to the originshef Turks and
the Mongols. Togan argued that the Turks and tbeddls were from the same
ethnic and racial orighf but Kafesglu claimed the Turks were from the
“brakisefal” white race while the Mongols were frorthe “dolikosefal

®2 fprahim Kafesglu, “Selcuklular” 353-416/slam AnsiklopedisiV. 10 (Istanbul: MEB,
1980). Osman Turan, “Selcuklular hakkinda yeni bigsir miinasebetiyle iglam
Ansiklopedisindekil.Kafesglu'nun Selguklular makalesi)Belleten29 (1965): 639-60ibrahim
Kafesa@lu, “Prof. Osman Turan’in tenkid yazisi dolayisigelcuklu tarihi meselelerine toplu bir
baks” Belleten30 (1966) 467-479. For English translation of éihgument see Gary Leiser, trans.
and ed., A History of the Seljuksibrahim Kafesglu's Interpretation and the Resulting
Controversy (Carbondale: Southern lllinois University Prek888), 137-184.

% Osman TuranTiirk Cihan Hakimiyeti Mefkdresi Tarihi: Tirk Dinyizaminin Milli
Islami velnsani Esaslari(Istanbul: Otiiken Yayinlari, 20056-71.

® [prahim Kafesglu, Tiirk Milli Kiltiirii, (Istanbul: Bgazici Yayinlari, 1993), 284-289.

% |eiser,A History of the Seljukd,16.

% Kafesglu, Turk Milli Kiltira, 295 301.

%" For the final analysis of Kafeglu see ibrahim Kafesglu, Turk-/slam Sentez{lstanbul:
Otitken Nariyat, 1999).

® A. Zeki Velidi ToganMogollar, Cingiz ve Tirkler(Istanbul: Bozkurt Yayini, 1941).

History Studies
Volume 1/1 2009



From Nationalization of Islam to Privatization of Nationalism... 99

Mongoloid.®®  Nevertheless, in regard to the compatibility ofam and

nationalism, Islam and secularism and Kemalismr thews were parallel. Both
believed that the Turkish cultural features largedyried throughout the Turkish
history from the pre-Islamic period to the presen¢ated a unique Turkish
understanding of Islam.

Togan, Turan and Kafegl all argued that the rise of Turkish
nationalism predated modernity. Kafgkoclaimed that the Turkish nationalism
was the first nationalism in the world. He datéd tbeginning of Turkish
nationalism to the Asian Huns from the first cegt.C.”° Furthermore, he
claimed that the first practice of secularism wasnsamong the Turksnd the
Turks founded the first states in the world hist6rin regard to Turkish identity,
Kafes@lu took a civic nationalist stand. According tof&sgslu, whoever was
raised with Turkish culture, spoke Turkish and falirkish could be regarded as
Turkish/® He did not list the Turkish blood connection aprarequisite to be a
Turk.

In regard to their approach to democratic polititee TIS ideologues
were only slightly different from each other. Tagaas in favor of a democratic
parliamentary system rather than an authoritaridmimistration. He was
convinced that the pre-Islamic Turkish leaders igtdny were not authoritarian.
Even Genghis Khan, whom Togan considered a Tunkldcoot be able to bend
the decision of majority# Turan and Kafesgu were supporters of the spread of
democracy in Turkey as well. Turan served as atgeipom the Democrat Party
(1954-1960) and later from the Justice Party (19867). Turan argued that none
of the reforms brought from Europe was embracedwash as democracy.

Kafes@lu's support of democracy was conditional. He hadgk that
democracy could be successful only if its practak not contradict the cultural

% Kafesglu, Tirk Milli Kiiltiirii,45-46.
;i ibrahim Kafesglu, “Tiirk Miliyetcili gi” 1-5 Tiirk Kiltiiriy no. 2 (December 1962): 1-2.
Ibid., 4.

2 jprahim Kafesglu, “Bir Tirk Kiiltiri Yok Mudur?” 5-9, Turk Kdltiirii, no.25
(November 1964)5.

3 brahim Kafesglu, “Kltir Miliyetcili gi” 1-5 Turk Kaltiiriy no.5 (March 1963): 3.

" Togan,Turkligiin Mukadderati Uzering,35-136.

> Mehmet Ozden, “Osman Turan” 558-565Niodern Tiirkiye’de Siyasi Riince, Cilt 5:
Muhafazakarliked. Ahmet Gidem (Istanbuliletisim Yayinlari, 2002) 565.
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norms of society® For Kafesglu, western ideology that aimed to spread
democracy into every aspect of society was “thestafay to take humanity into
salvation.”” Kafesg@lu argued that nationalism and democracy were ctibipa
and they fulfilled each other. He was convincedtth democracy without
nationalism or nationalism without a democracy donbt function properly®
Nevertheless, the limitless freedoms of democraayhdred him. He declared
that “[ijn order to save our democracy from beingiietim of attractive but
artificial concepts of absolute freedom and equalite only need to organize
political, administrative, judicial, scientific aneducational institutions based on
Turkish nationalist principles and fill these ingtions based on national
interests.”® Interestingly, Kafesglu proposed the take-over of the state by
nationalist forces and still believed that thisi@ctwould be democratic. Along
with many Cold War scholars of Turkey, Kafg¢hko understood democracy
mainly as a way to elect leaders in free electidiie 1961 Turkish constitution
introduced freedom of expression, freedom of peegsmany other freedoms that
come with democracy. They were new concepts farynmathe 1960s Turkey.

Philosophy into | deology

Togan largely contributed to the evolution of thdSThistorical
philosophy. Kafesglu brought this philosophy that intertwined Islamnda
Turkishness into daily politics and turned it irsio ideology. The 1969 congress
of the pan-Turkist Republican Peasants Nation Pantgis a turning point for the
pan-Turkists. TIS adherents came to the 1969 cengveell prepared with a
strong ideological weapon, the Turkish-Islamic $sis. Kafesglu challenged
Turkes for the party leadership. Kafego could not win the party leadership but
the TIS ideology did. In this congress, the naméhefparty was changed to the
Nationalist Action Party (NAP), while the party dlavas changed from the grey
wolf, a pre-Islamic Turkish symbol, to three cragse an Islamic symbol, over a
red background® Furthermore, in this congress, Tiyl@mbraced the motto of

® ibrahim Kafesglu, “Miliyetcili gin Yanlis Tefsirleri” 1-5 Turk Kiiltiry no. 7 (May
1963): 1.

" Ibid., 5.

"8 ibrahim Kafesglu, Tiirk Miliyetciliginin Meseleleri,(Istanbul: Otiiken Ngiyat, 1999)
132-133.

Ibid., 136

8 Cumhuriyetci Koyli Millet Partisi.

81 The three crescents figure was used on Ottomags fier a green background, which
symbolized Islam. Three crescents symbolized thogginents the Ottoman Empire spread, Asia,
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the TIS adherents: “we are as Turk as Tanri Moonsaid as Muslim as Hira
Mountain.”®® This motto has been used by the pro-Islamic pamki3ts since the
early 1960s. The Turkish world order theory of TH8 was undeniably attractive
for the pan-Turkist NAP. Nevertheless, the “NingHts” ideology that set the
goals Ec;)Sf the RPNP was still embraced by the paagdér, Alparslan Turken the
1970s:

In 1970, Kafesplu founded the nationalist think-thank, Aydinlara&@c
Intellectuals’ Hearth (IH), whose goal was to ceeatcommon ground ideology
for the Turkish political right. The TIS became tbare of this common ground
ideology. The political Islamic parties of Necmet&rbakan, collaborated with
the IH as much as it served their goals. The Kmmaragmatic approach to
Islam became a starting point for the IH. BecaieeTIS and its outlet the IH
served the primary Cold War interest of the statebing communism, TIS found
its way into public education system. Kafgiso authored the new history
textbooks in 197% and TIS ideas dominated the education systemeirL880s.
The military junta (1980-1983) and the post juntalian governments let the TIS
dominate the Turkish education syst&iThe TIS promoted Islam as a cultural
factor along with its prayers and rituals, but dis@ged political Islam. As
opposed to the revolutionary premises of socialésmd political Islam, the TIS
ideology did not have an aim to overthrow the Kastakgime. Thus, the TIS
managed to attract support from the official ciscleecoming thede facto
nationalist ideology. The TIS fulfilled the neeflaonational religion Atatirk had
planned.

Africa and Europe. The NAP adapted the same symiitbl a hope to repeat the might of the
Ottomans. The NAP flag, which has been used slf®69, has a red background symbolizing
Turkish blood and three crescents.

8 “Tanrn daz kadar Tirk Hira d& kadar Muslimaniz”. Tanri Mountain is located in
Central Asia, original Turkish motherland. Hira tdain is in the outskirts of Mecca. According
to Islam, Prophet Muhammad received the first r@i@hs of Qur'an from angel Gabriel while he
was in a cave in Hira Mountain. Glven Bakirezerindll Atsiz” 352-357 inModern Tirkiye'de
Siyasi Digiince, Cilt 4: Milliyetcilik,ed. Tanil Bora, (Istanbulletisim Yayinlari, 2002), 353.

8 Alparslan Tiirkg, Milli Doktrin: Dokuz lsik, (Istanbul: Ergenekon Yayinlari, 1972).

8 Etienne CopeauxTarih Ders Kitaplarinda Tiirk Tarih Tezinden Tiiilam Sentezine
1931-1993,Translated from the French by Ali Berktay, (Istanbrtarih Vakfi Yurt Yayinlari,
2000), 83.

% sam KaplanThe Pedagogical State: Education and the Politittational Culture in
Post-1980 TurkeyStanford: Stanford University Press, 2006).
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Conclusion

To sum up, none of the ambitious projects of théyeaapublican period
(1923-1950) to nationalize Islam initiated a preatimodel to provide with a
peaceful coexistence of Islam, secularism, natismaland Kemalism. The
attempts to nationalize Islam created several cpreseces, some of which were
perhaps not intended. Although being Muslim wasenew prerequisite for the
Turkish citizenship, several proposals to natiaealslam kept Islam in the core
of Turkish identity and made Islade factoprecondition for Turkishness even at
the peak of secularization in the 1930s. In aflsth efforts, the Turkish state
monopolized the interpretations of Islam and natiem. Only the state
employees were allowed to teach, preach and imetplam. Similarly, only the
Anatolia-centered non-expansionist nationalism wesbraced, while pan-
Turkism was pushed to the periphery.

As the socialist threat emerged in the early ColdrWslam and
nationalism became antidotes to socialism. Keefiaghalance of power between
Kemalist secularism and pro-Islamic nationalism uies a peaceful
reconciliation. In the early republican period ZB91950), the Turkish state had
intentionally kept pan-Turkism at bay in order teeyent a Soviet aggression.
Once the Soviet threat turned from a possibility tieeality in the early Cold War
(1950-1970), the Turkish state had no more reasonutb pan-Turkism. The
Turkish state lifted its monopoly on nationalism d&jowing public intellectuals
and non-state actors to spread their nationalistpretations.

Privatization of nationalism started a competiti@mong several
nationalist schools of thought. From racist pankigits and racist Anatolia-
centered nationalists to pro-Islamic pan-Turkistgjrkish nationalist ideas
competed to become the mainstream Turkish nat&maliUnder the close watch
of the state, the pro-Islamic pan-Turkists brouigkdm from the core of Turkish
identity to the surface. A new historical philosgpthe Turkish-Islamic Synthesis
(TIS), connected pre-Islamic and Islamic periodstieg Turkish history. The
ideological fathers of the TIS reconciled not oldiam and secular Kemalism but
also Islam and nationalism. By embracing the Keshadleology, the TIS kept
Islam as part of the Turkish cultural identity befjected alternative ideologies
from socialism and fascism to political Islam thatould have required
abandonment of Kemalism. The TIS ideologues pregpa® change in the daily
practice of Islam as opposed to the marginal praigosf the early republican
period. This non-interventionist approach was weled by the conservative
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circles. By 1970, the TIS became the most formlaationalist interpretation.
As the TIS turned from a historical philosophy i@ ideology in the 1970s, it
dominated the Turkish history curriculum from thedrm970s to the early 1990s
and made Islarde factoprerequisite of the Turkish national identity.

After the military tutelage of the 1980s ended,lismgse of freedom of
expression and the TIS ideology was challengedigydlism and political Islam
in the 1990s. Moreover, removal of Article 163nfrdurkish penal code in 1991
partially broke state monopoly on Islam and allowled expression of different
interpretations of Islam other than the officiakorNevertheless, in the post-Cold
War Turkish intellectual life no ideology has eneigto challengade facto
existence of Islam in the Turkish national identity
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